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AnHoTanusi. CraThsi IpeAcTaBisieT coOOW PELEeH3UI0 Ha
kaury  E.JO. KnoposoBoit  «/lyxoBHas kynpTypa BnerHama.
TpaguuuoHHbIE PETUrHO3HO-MU(OIOTUIECKHE BO33pEHUS
BbETHAMLIEB», B KOTOPOH aBTOpP O00OOLIAeT CBOK MHOT'OJIETHIONO
pabory mo wu3y4yeHHI0 MH(OJOTHM U PEIUTHO3HBIX BO33PEHHUI
BbETHAMLEB M Iporecca UX (GOPMHUPOBAHMS U PA3BUTHUSI HAYMHAS C
rIyOOKOH JAPEeBHOCTH W BIUIOTH JO HACTOSIIETO BpPEMEHH.
Monorpadust  06a3upyeTcs Ha  KOHKPETHBIX TIepeBOAax U
HCCIICI0OBAHUAX MHOTOYHMCICHHBIX IEPBOMCTOYHHKOB, KOTOPBIMHU
cama aBTOp 3aHMMAaNach Ha MPOTSDKEHUM JICCATHIICTHH, a TakKe
CKPYIYJIE3HOM Y4ETe MNPAaKTHUYECKH BCEX IOCTYHHBIX € paboT

POCCUICKHX W MHOCTPaHHBIX Y4€HbIX. KHura dakruuecku spnsercs
SHIMKJIONEANEH TPAIUIIMOHHON JYXOBHOHM JKM3HHM BHETHAMCKOI'O HapoJa, BeChMa CBOCOOpPA3HOW M CHILHO
OTJIMYAIOLICHCS OT APYrHX, 10 CHX IIOp OKa3bIBAIOIICH CHIbHEHIee BIMSHHE Ha TOCYJapCTBEHHYIO
WJICOJIOTHIO M TToNUTUKY BherHama. [TonHoTa 0XBaTa MaTepuana, yoeauTenbHbIe U Oe3ypeyHble apryMeHTHI
B I10JIb3Y BBIBOJIOB U 3aKJIFOUYCHUI aBTOpa, 0€3yCI0BHO, 0OecreyaT 3Toi KHHUI'e JOTYIO M YCICHIHYIO KH3Hb B
Ka4ecTBe OJHOW M3 OIOp, Ha KOTOPBIX OyXyT 0a3MpOBATHCS MCCICIOBAHUS 10 aHAJOTHMYHBIM M CMEKHBIM
npobaeMam.

KuroueBble ciioBa: penurun Beetnama, mudonorus Beetnama, ncropus Beetnama.

Jas uurupoBanus: Pedopun A.JI. BaxHoe coObITHE B POCCUHCKON BbETHAMUCTHKE //
BretHamckue uccnenoBanus, cep. 2. 2021. Ne 2. C. 181-188.

Exarepuna IOpbeBHa KnHopo3oBa sBisieTcs OJHMM U3 HaumOoliee aBTOPUTETHBIX U
KOMIIETEHTHBIX MCCIIeI0BaTeNeil TpaAUullMOHHOTO BbE€THAMCKOTO 00I1IeCTBa, MHOTO U IJIOJJOTBOPHO
paboTaronM B MEXIUCIUIUIMHAPHON cepe Ha CThIKE MCTOPHUM, PEIMTHOBENECHUS M ATHOJIOTHH.
brnaronaps e€ Tpymam Y4Y€HBIM M IIMPOKOMY KpYyry 4YHTaTeled Yyxe CTald JAOCTYIHBI
MHOT'OYHMCJIEHHBIE CPEIHEBEKOBBIE HCTOYHUKHU, CO3/IaHHbIE BO BheTHaMe, epeBo/ bl KOTOPHIX BCETAa
COIPOBOXKICHBI TOAPOOHBIMU M TOJKOBBIMU KOMMEHTapHUsIMU aBTopa. [loaTomy nosiBnenue e€ HoBon
oboOmmaroreil paboThl BCe MBI OXKUAATW C OOJBIIMM HETEPIICHWEM, U HAIllM OKUJAHHS BIOJHE
onpasjanuck. B HOBOI «TosCTOI» MOHOTpaduu BCe 3aKJIFOUEHUS U BBIBOJIBI aBTOPA, KOTOPbIE ObUIH
pa3dpocaHbl M0 MHOTOYMCIIEHHBIM, HHOTIA TPYIHOJOCTYITHBIM MyOIHKAIHUAM, COOpaHbI BOSIHUHO,
PaHKUPOBAHBI M PACIIPEIeNIEHBI B CTPOTOW TIOCIeI0BaTeNbHOCTH. [loMIMO ipouero, B MoHOTpadun
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COZIEpKATCSl M COBEPIICHHO HOBBIE MOMEHTHI, KOTOpPBIE B paHee M3JaHHBIX paboTax emE He ObuIn
otpaxkeHbl. K 6€3yCIIOBHBIM JOCTHKEHUSIM MOYXXHO OTHECTH U TO, YTO CUTYalUs C TyXOBHOH KHU3HBIO
BbETHAMIIEB HE IIOBUCAET B BO3JyXe, KAaK OTAEIbHbIH (PEHOMEH, HO BIHMCHIBAETCS B KOHTEKCT
JTYXOBHOM HU3HU APYTUX KYJIbTYp MHUpA, IPUUEM HE TOIBKO COCETHHX, OJIM3KUX IO TPOUCXOKIECHUIO
1 YCJIOBUSIM CyIecTBoBaHus (mpexae Bcero, Kuras, Kopeu, Sinonuu, crpan FOro-Boctounoit A3uw,
otyactd MHaun), Ho n nanékux. Tak uTo 3Ta paboTa OyJeT MHTEpPECHA HE TOIBKO BLETHAMUCTAM, HO
U MHAPOKOMY KPYTI'y BOCTOKOBEJIOB M MPOCTO CHEIHMAIMCTOB B PA3IUYHBIX cepax I'yMaHUTAPHBIX
HayK, TeM 0oJiee YTO aBTOP IEMOHCTPUPYET BHICOYANIIINI YPOBEHb IPYAULIMU U 3HAHUS Ipobiem, a
apryMEeHTalusl O CXOACTBE WM PA3JIMYUU MCCIETyeMbIX (DEHOMEHOB JIOTUYHA, MOCIe0BaTeIbHA 1
HE BBI3bIBACT HAPEKAHUM.

Momnorpadus cocrout u3 Tpéx rias: «HekoTopble acmeKThl BbETHAMCKHX PEIUTMO3HBIX
npeicTaBieHuit»,  «McrouHukn»,  «Penurno3Ho-Mu@oJOruuecKue  KOMILIEKCBHI»,—  MPUYEM
HauOOJIBIIMK MHTEpEC MPEACTaBISAET TPEThs IJIaBa, B KOTOPOH aBTOP JOXOAUT 1O TaKUX IIyOHH,
KOI'Zla OLIEHUTH NPUBOAMMBIE MM JAHHBIE MHOTJA CTAaHOBUTCS TPYIHO JaXXe€ IOArOTOBJIECHHOMY
yuratento. Kak Bcerma, E.}O. KHopo3oBa mposBiser 1:000Bb U BHUMAaHHE HENOCPEICTBEHHO K
MCTOYHUKAM, IOMECTUB B MPUJIOKEHUU MX OUYEPEIAHOM NEPEBOJ, HAa 3TOT pa3 0030p BbETHAMCKUX
MudoB B u3noxxennu Hryen Jlonr Tu. K ssBHBIM JOCTH)KEHHEM aBTOpa MOKHO OTHECTH H TIIATEIHLHO
MOJITOTOBJICHHYIO OMOIHOrpaduio paboT Ha PYCCKOM SI3bIKE, MOCBAMIEHHBIX 3TUM Ipo0IeMam.

Ectb nu B pabote Henocrarku? Ilocnennell KHUroil, B KOTOpoil HE ObUIO HEOOXOIUMOCTHU
WU3MEHUTH XOTsI Obl oAMH ueporaud, crana «JIwoiimu uynsiro» Jlroit bysas, Hanucannas B |1 B. 1o
H.3. Tak 4TO U B 3TOM MOHOTrpauu €CTh K UeMy IPUIPATHCSL.

Tak, oropyaer HEKOTOPOE KOJIMYECTBO (PaKTUUECKUX HETOUHOCTEeH. BOT HekoTopble U3 HUX:

umriepatop JIu Txan-tonr npaBui He B 1128—1175 rr. (c. 24), aB 1128-1138 1T

Wmneparop JIu Hsta-ToHT mipaBw He 10 1126 1. (¢. 27): on ymep 2 deBpans 1128 r.

B ape Haii-nuns (1140-1163) He 6bu10 Toa manwuy (c. 30). 1141 r. Obut rogoM mansay.

[Tepuoa YyHr-xsIHT — 3T0 He BCE Bpems npasienus auHactuu [lo3nnue Jle (1428—-1788), (c.
34), a TonpKo Bpems mociie e€ Bo3poxaeHus (trung hung) B Jlaoce B 1533 r.

Opa UyH-wKkoHB IpoAospKaiach 10 1645, a He 1o 1643 r. (c. 34).

Tsupb 130 (Txuen To) — 310 He mocMepTHOE UM uMnepaTopa JIu Aub-ToHra (c. 34), a ero
JUYHOE, «3alIPETHOE)» UMHL.

['oma moz 3HaKOM «IMHB-TUH» (€. 35) BO BRETHAMCKOM KaJleHape HeT. Bunumo, peus uaer o
roJie IUHb-TH.

Xpam JIu bat 3e (c. 102) — sto xpam JIu bar JI3 («BoceMu umneparopos [ nunactuu] JIuy).

Nmmneparop Jle Txaii-ronr npasui He B 1434—1439 rr. (c. 127), a B 1433-1442.

HenonstHo, nmouemy aBtop cuen 1595 r. ronom okoHuyaHus HpaBiieHUs AMHAcTUH Mak (c.
144)? OGBIYHO CYUTAETCS, YTO ITA TUHACTHUS TIpaBwuia 10 1677 1. B HEKOTOPHIX CiIydasx yKa3bIBaeTCs
1593 r., Koraa ocTaBIIMECs CTOPOHHUKH AMHACTUU ObUIM pa3rpoOMIIEHBI B OMTBE B ye3ae TXaHbiaM,
a umnepatop Mak Kunp Teu nomnan B miieH u Obi1 ka3HEH. B 1595 r. kakux-nmu60 coObITHIA, KOTOpBIE
MO>KHO ObLIO OBI TPAKTOBATh KaK MajieHne MakoB, He IPOHCXOIUIIO.

Apmuto CyHos, Bropriuyiocs B [laiiBset B koH1e X| B., Bosrnasisut ['o Kyit, a ve T'o Iyii (c.
203).

[Tpa3zanuk B Xpame @yioHra npoxoauT B 4-il TyHE, a HE B anperie, Tak YTO TOBOPUTH O KaKUX-
TO MEpOIPUATHUAX B €T0 paMKaXx, POBOAUMBIX «5 U 6 ampens» (c. 203), HenpaBUILHO.

182



Brernamckue uccaenosanusa. Cepust 2. 2021, Ne 2

Ha c. 258 ykazano, uto Mmonax 3p1oHT KxoHr Jlo ymep B 1120 r., u TyT ke coobmiaercs, 4to
OH KW B naroje Xadarb BOo BpeMeHa umieparopa JIu TxaH-ToHra, KOTOpBIN, KaK U3BECTHO, IIPABUII
B 1128-1138 rr.

®anr Jlanr Hart (c. 333) — ato ®an [lanr Har.

Opa Taub-cuH (c. 347) — 310 3pa Taup-umH (1023-1032)

I'on poxxnenns Benukoro nmonkoBoana Yan Kyok Tyana (XeIHrmao-1aiiBBIOHT) HE U3BECTEH
TOYHO, HO OH HHMKAaK He MOT poauthcs B 1213 1. (c. 423), mOCKOJIBKY €ro oTel, cTapmuid Opat
umneparopa Yan Txaii-tonra Uuns Jluey, cam poauncs iums B 1211 1.

OTH HETOYHOCTH B 11€JIOM HUKAK HE BIIUAIOT Ha BOCIPUSATUE PELICH3UPYEMOTO TEKCTA, OJTHAKO
y 4MTaTeNs, He 3HAKOMOT'O C aBTOPOM M €ro paboTaMH, MOTYT BO3HHKHYTh MOJIO3PEHUS MO TIOBOLY
KOMIIETEHTHOCTH.

Bropas rpymnmna npereH3uil K TEKCTy KacaeTcsl y’Ke He CTOJIBKO JaHHOH MOHOrpaduu, CKOJIBKO
Bcell Hameidl BbeTHaMUCTHKHM. Kaxaplii aBTOp NO-IIPEXHEMY TpPAaHCKPUOMPYET BbETHAMCKHE
TEepMUHBI Ha cBOM MaHep. Eciu paHblie Takas cuTyanust Obuia 6ojiee-MeHee TEpIUMOI, TO B HAlll BEK
X3LITArOB, KJIIOYEBBIX CIOB M MOUCKOBBIX CUCTEM OHA CTAHOBUTCS YK€ HENPHEMJIEMOIN U aKTUBHO
IPEMSITCTBYET COBPEMEHHOM pabore ¢ TekctaMu. MOKHO JIMIIb N03aBUA0BAaTh HALIUM KOJIJIEraM-
KMTaucTaM, JUIsl KOTOPBIX 3Ta MpoOiieMa y)Ke JaBHO pelIeHa COOTBETCTBYIOIIMMM 3allUCSIMU B
CIIOBapHbIX CTaThsX. KOHEUHO e, 3TO 3a/1a4a JUisl IMHTBUCTOB, a HE JJIl HICTOPUKOB, HO B paMKax
OJHOH paboThI TOJKHA OBITH KaKas-ToO enuHasi cuctema (eciu yx Txanp 3synr, ¢. 201, a He Txanp
3bOHTI, TO TOrJa U TxaHrnaysr, a He TxaHrioHr, c. 228; ecnu 3uanam, c. 204, a He 3s71am, TO TOrAa
u 3ua Jlam, a He 35 Jlam, c. 36). U yxk, Bo BCAKOM cilyyae, XOTs Obl OJTHU U T€ )K€ UMEHA U NOHATHUS
B OJTHOM U TOM K€ TEKCTE JOJKHBI ObITh BhIpaXkeHbl 0inHaKoBO. KTo oHuM, Bce-Taky, Jle Kyii JloH (c.
119, 134, 135, 144, 171) unu Jle Kyu on (c. 121, 162, 163), Xo Iu 3sionr (c. 128) unu Xo Cu
3bloHr (c. 121), Cy Hyn-no (c. 41, 59) wiu Cy dynno? Yro 3to 3a ucrounuk: «llonHble 3anucu o
Benukowm Ore» (c. 400) unu «CBoanoe onucanue [Jatnamay (c. 58)? Kak nmpaBunbHo: 0o3epo Taii (c.
362) unm 3anagHoe 03epo (BO BcexX OCTalbHBIX ciydasx)? bonucarsa (c. 36, 423) wiu 6onxucaTBa
(c.311)?

OnuceiBas ~ peluruo3Hble ¥ MU(DOJOTHYECKHE  BO33PEHUS  BBETHAMIIEB,  aBTOP
IIPOJEMOHCTPUPOBAJI TPEKpacHble 3HAHUS TEKCTOB JPYTMX POCCHHCKMX W HMHOCTPAaHHBIX
ucclieioBaTeNel Ha 3Ty TeMy, TaK MM MHa4Ye OTpa3uB UX B cBoeil MoHorpaduu. [Ipu 3TomM Ha BceM
e€ MPOTSHDKEHUH OH TIHIATENbHO M30eraer 1aBaTh COOCTBEHHYIO OLIEHKY IPAaBOMEPHOCTH WIIU
COMHHUTEIBHOCTU TE€X WU HUHBIX CYXICHHH, OrpaHMYMBAsCh JIMIIb UX H3JI0KEHHEM C pPa3HON
CTENEHbIO MOAPOOHOCTU. B OTHENBHBIX ciy4yasX €ro MHEHHUE MOXHO IOHSATh 10 KOCBEHHBIM
MpU3HaKaM, HO B OOJIBIIMHCTBE — HET. MexXly TeM B pe3yJbTaTe pPsAOM OKa3bIBaIOTCS MOJISIPHBIE
CyXKJEHMsI M  OLIGHKHM, Kacaroluecs JyXOBHOM ku3HM BberHama, wuHOrma  jpaxke
B3aMMOMCKJIItoyatonie. J[ins MOoAroTOBIEHHOTO 4YMTATeNs, BIIAJEIOIEr0 COOTBETCTBYIOIIEH
poOJIeMaTHKOI, 3TO He MpeAcTaBiseT TpyAHocTH. Ho cTomto 661 motyMaTh U 00 OZJHOM U3 TIIaBHBIX
notpeOuTeneil JaHHO! MPOAYKIIUN — CTYIECHTE, KOTOPbIH, YNTas MOA0OHBIN TEKCT, TaK U HE TIOWMET,
Obul 1 YneyBbeT-BBIOHI HMCTOPHYECKUM JIMIOM WM MHU(DOIOrHYeckuM mnepcoHaxem? Kakum
obpazom T'ao Ilsaup, ympaBnsBmmii AHHamMoM B 864—868 rr., MOr momacTb Ha TEPPUTOPHUIO
COBpEeMEHHOro r. X3, HaXOAMBIIYIOCS B TO BpPEMsl B CaMOM LIEHTPE COBEPILIEHHO APYroro
rocynapctBa — Yammnsl (c. 57)? IlpoBonunucsy nu pedopmsl npu umneparope Jlu TxaHb-ToHTE
(npaB. B 1054—1072 rr.) uau 3T0 BBIAYMKHU MO3AHUX JieTonucues (c. 33)? A ecnu v POBOAMINCH, TO
YTO 3TO ObUIO — HEyJayHas IMOMNbITKAa HAcaJUTh B CTpaHe KOH(yHuaHcTtBo (c. 33) wiaM BIOJIHE
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yIa4HbII Tpolecc MpeoOpa3oBaHUs CTPaHbl B JaJbHEBOCTOUHYIO JECIOTHIO Ha (QyHIaMEHTe
umnepckoii penuruu (c. 77)? W Toraa Ha cTpaHUIAX KYpCOBBIX padOTax yTBEPKIACHHE O TOM, YTO
ums Jlu @ar Tor (OykB. «JIu — cbiH Byanbi») — 3T0 «1eBU3 MpaBiieHUs BLETHAMCKOIO UMIIEPaTOpa
(c. 272), mosiBUTCS y’KE CO CCBUIKOM Ha paboTy JIIOOMMOTO YUUTENs, a HE PEaIbHOTO «H300peTaTes»
3TOrO CIIOPHOTO CYKJICHUSI.

W, nakonen, rnaBHas «karactpoday: Tupaxk 100 sx3emiuisipoB. BuauMo, oCHOBHOM macce
gUTaTeNeH ATON MpeKpacHOW pabOThI TaK U HE yIACTCS MOJACPKATh KHUTY B PyKax, U B OUYEPEIHON
pa3 npUAETCSA TOBOJIBCTBOBATHCS JIMILD €€ JIIEKTPOHHOM KOIUEHN.

Exarepuna FOpreBHa KHopo3oBa He moxoxka Ha OOJBIIMHCTBO COBPEMEHHBIX
uccienosareneii. OHa He IBITaeTCsd IOKa3aTh CBOK  MCKJIKOYMTEIBHOCTb,  OTBICKATh
HECYIIECTBYIOIIME CEHCAallMd M MOopa3uTh ueioBedecTBO. OHA MPOCTO JE€Hb 3a IHEM, Mecdll 3a
MecsIEM, TOJ 3a TOAOM JeNIaeT CBOIO JIOOMMYIO paboTy, Kak OyITO BBIINIMBAET MEIKUM OUCEpOM
OTPOMHOE TOJIOTHO, HE JKajiesl CBOer0 BPEMEHU U Tpyla. BocnuThiBaeT 3aMeuaTesIbHbIX CTY/IEHTOB,
OTIUYAIOIIMNXCS TOPSIIMMH TJ1a3aMH U TIIyOOKMM MHTEpPEecOM K M3ydaeMbIM mpobiemam. Korna y
rocy/1apcTBa HE OKa3bIBACTCS JCHET, YTOOBI OMyOIUKOBAThH PE3yAbTaThl €€ TPYI0B, OHA 0€3 CTeHAHUIA
JiesiaeT 3To 3a cBoM cué€T. OcTaercs TOJIBKO MOXKEIaTh €l JaJbHEUIINX YCIIeX0B B €€ 01aropoHOM
Jene W TO3/IPaBUTh BCE CaHKT-NIETepOyprckoe BOCTOKOBEIEHHE C OYEepPEIAHBIM OYEBHIHBIM
JOCTUKEHUEM.

Aemop:.
®enopun Anapeii JIbBoBuY, 1. u. H., HayyHbll coTpyauuk [[TUBAC 1JIB PAH. ORCID:
0000-0003-0336-0055. E-mail: ffeedd@list.ru

IIpoosuoicenue cmamou:
Hara moctymmenus: 13.05.2021
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A.L. Fedorin
THE IMPORTANT EVENT IN THE RUSSIAN VIETNAMESE STUDIES

Knorozova E.Yu. Dukhovnaya kul’tura V’etnama.
Traditsionnye religiozno-mifilogicheskie vozzreniya
v’etnamtsev. (Spiritual Culture of Vietnam: Traditional
Religious and Mythological Views of Vietnamese) Saint

E, 10. KHOPO30BA

Seomc iy Petersburg: BAN, 2020. 507 Pp. Rara orientalia; vyp. 2 (8).
T BOSSPEHA BLETHAMIES. ISBN 978-5-336-00271-3

Abstract. This is a review of the book “Spiritual Culture of
Vietnam: Traditional Religious and Mythological Views of
Vietnamese” by E.Yu. Knorozova. The author summarizes her many
years’ studies on mythology and religious views of Vietnamese, on
their forming and development beginning from ancient times up to
nowadays. The monograph is based on concrete translations and
studies of numerous original sources (which the author has worked at
for decades), taking into account all the available works by Russian and
foreign researchers. In fact, the book is an encyclopedia of traditional
spiritual life of the Vietnamese people, distinctive from spiritual life of other peoples, which up today has a
great influence on the state ideology and policy of Vietnam. The completeness of materials, convincing and
irreproachable arguments in favor of the author’s conclusions will undoubtedly give long and happy life to the
book, as one of the buttresses for future studies on similar and closely-related problems.

Keywords: Vietnam’s religions, Vietnam’s mythology, history of Vietnam.

For citation: Fedorin A.L. (2021). The important event in the Russian Vietnamese studies.
Russian Journal of Vietnamese Studies, Series 2, 2: 181-188.

Ekaterina Yur’evna Knorozova is one of the most authoritative and competent researchers of
traditional Vietnamese society. She works much and fruitfully in the cross-cutting sphere at the
meeting-point of history, religious studies and ethnology. Due to her works researchers and numerous
readers have known many medieval Vietnamese sources in Russian translation with detailed
comments. That is why her new summarizing work was expected impatiently and the book has come
up to expectations. In the new “thick” monograph all the author’s conclusions, dispersed in numerous
publications, sometimes difficult to access, have been collected together, classified and distributed in
a strict sequence. Besides, the monograph contains entirely new facts, which have not been reflected
yet in formerly edited works. It can be concerned the absolute achievement that the situation with
spiritual life of Vietnamese is not hanging in the air as a separate phenomenon, but is inserted in the
context of spiritual life of other world cultures, at that, not only neighboring, close by their origin and
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living conditions (first and foremost, China, Korea, Japan, South East Asia, partly India), but also
remote ones. So, this work is of interest not only to Vietnamists, but also to numerous Orientalists
and specialists in various spheres of humanities, especially because the author shows the highest level
of erudition and knowledge of problems, and the arguments of similarity and differences of the
investigated phenomena are logical, consistent and sure.

The monograph consists of three chapters (“Some Aspects of Vietnamese Religious Ideas”,
“The Sources”, “The Religious and Mythological Sets”). The third chapter seems to be of the greatest
interest. In it the author reached such depths that sometimes to assess their data is not easy even to
the proficient reader. As usual, E.Yu. Knorozova is very careful to the sources. The reader will find
their new translation in the appendix. This time it is the survey of Vietnamese myths in the exposition
by Nguyen Dong Chi. Thoroughly prepared Russian literature on these problems is the obvious
achievement of the author.

Are there any shortcomings in the work? The last book, which needed not to change at least
one hieroglyph, had been “Lushi chunqgiu” by Lu Buwei (the third century B.C.). So, in this
monograph there is something to find fault in.

Unfortunately, there are some small factual mistakes. Here they are:

The Emperor Ly Than Tong ruled in 1128 — 1138, not in 1128 — 1175 (p. 24).

The Emperor Ly Nhan Tong did not rule till 1126 (p. 27); he died on February 2, 1128.

Dai Dinh era (1140-1163) had no Tan Suu year (p. 30). 1141 was Tan Dau.

Trung-hung time is not the time of the dynasty Nha Hau Le (1428-1788, p. 34), but only the
time of its revival (trung hung) in Laos in 1533.

Chongzhen era lasted till 1645, not to 1643 (p. 34).

Tian Zuo (Thien To) is not the posthumous name of the Emperor Ly Anh Tong (p. 34), but
his personal “forbidden” name.

There is no "Dinh Chin " year (p. 35) in the Vietnamese calendar. Possibly, Dinh Chi year is
meant.

Ly Bat Ze temple (p. 102) is Ly Bat De temple (“Eight Emperors of the Ly [dynasty]”).

The Emperor Le Thai Tong ruled in 1433 — 1442, not in 1434-1439 (p. 127).

It is not clear, why the author has taken 1595 for the last year of the dynasty Mac rule (p. 144).
Usually, this dynasty is considered to have ruled to 1677. Sometimes 1593 is mentioned, when the
last adherents of the dynasty were defeated in the battle in Thanh Lam district, and the Emperor Mac
Kinh Chi was prisoned and executed. In 1595 there were no events possible to be interpreted as the
fall of the Mac dynasty.

The leader of the Song army, invaded in Dai Viet at the end of the 11th century, was Go Kui,
not Go Pui (p. 203).

The feast in Phu Dong temple takes place on the fourth moon, not in April. So, it is wrong to
tell of some events happened in it on “the 5th and 6th of April” (p. 203).

On p. 258 it is pointed out that Duong Khong Lo, the monk, died in 1120, and that he lived in
Ha Trach pagoda under Emperor Ly Than Tong, who is known to have ruled in 1128-1138.

Phang Dang Nhat (p. 333) is Phan Dang Nhat.

Tian-sin era (p. 347) is Tian-sheng era (1023-1032).

The precise birth year of Tran Quoc Tuan (Hung Dao Vuong), the military commander, is not
known, but he could not have been born in 1213 (p. 423), as his father Trinh Lieu, the elder brother
of Emperor Tran Thai Tong, was born in 1211.
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As a whole, these small mistakes do not influence the reviewed text, but the reader not
acquainted with the author and her works may doubt her competence.

The second group of claims relates not so much to the monograph, as to our Vietnamese
studies as a whole. As usual, each author transcribes Vietnamese terms to Russian in his own way.
While earlier such a situation was more or less acceptable, in the epoch of hashtags, keywords and
retrieval systems it is unacceptable and hampers actively current work with texts. One can but envy
our sinologists who solved this problem long ago with appropriate notes in dictionaries. Of course,
this is the task for linguists, not for historians, but the same work must maintain the same system
(Thanh Ziaung, p. 201, not Thanh Ziong; Thang Laung, not Thang Long, p. 228; Zia Lam, p. 204,
not Zya Lam, p. 36). At least, the same names and concepts in the same text must be identical. Are
they Le Quy Don (p. 119, 134, 135, 144, 171) or Le Qui Don (p. 121, 162, 163), Ho Shi Zyong (p.
128) or Ho Si Zyong (p. 121), Su Dun-po (p. 41, 59) or Su Dunpo? What about the sources?
("Complete records of the Great South " (p. 400) or "Summary description of Dai Nam™ (Dai Nam
nhat thong chi) (p. 58)? Which is the correct form: the Ho Tay (p. 362) or The West Lake (in other
cases)? Bodisatva (p. 36, 423) or bodhisatva (p. 311)?

In the descriptions of religious and mythological views of Vietnamese the author has showed
excellent knowledge of texts on the theme by other Russian and foreign researchers, having reflected
them in her monograph. At that, through the monograph the author avoids to give her own assessment
of legitimacy or doubtfulness of these or those arguments, confining herself but with their more or
less detailed exposition. In some cases, her opinion can be understood by indirect signs, but mostly
not. Meanwhile, in the result diametrically opposed (sometimes even mutually exclusive) concepts
and arguments referred to spiritual life in Vietnam are neighboring each other. For the erudite,
acquainted with relevant issues, it is no problem. But it is worth to think of the student, one of the
main users of such a production, who reading such a text will never understand, whether Trieu Viet
vuong was a historical person or a mythological one? How Gao Pian, who ruled Annam in 864868,
could get to the territory of contemporary town of Hue, then in the very center od a quite different
state of Champa (p. 57)? Were there any reforms under Emperor Ly Thanh Tong (ruled 1054-1072)
or were they made up by later chroniclers (p. 33)? And if they had place, what were those reforms?
The unsuccessful attempt to implant Confucianism in the country (p. 33) or a quite successful process
of transforming the country into Far-Eastern despotism on the base of imperial religion (p. 77)? And
the statement that the name Ly Phat Tu (literally “Ly, Buddha son”) is “the rule motto of the
Vietnamese Emperor” (p. 272) will be referred to the work of the favorite Teacher, but not of the real
“inventor” of this vexed statement.

At last, the chief catastrophe: the circulation of the book is a hundred copies. The main mass
of readers seems never to have this excellent book in their hands ant to be content with its e-copy
again.

Ekaterina Yur’evna Knorozova is not like most contemporary researchers. She does not try to
show her exclusivity, to seek for imaginary sensations and to stagger the mankind. Merely, day after
day, month after month, year after year she fulfills her favorite work, as if embroiders a large canvas
with small beads, not sparing her time and labor. She educates excellent students with their bright
eyes and deep interest in problems studied. When the state has no money to publish the results of her
works, she does not moan, but publishes them on her own account. It is only left to wish her further
successes in her noble work and to congratulate all the Orientalists of Saint Petersburg with the new
remarcable achievement.
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