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Hryen Manb 3yHr
EIIE PA3 O AYAJIU3ZME B TPAJUIIMOHHOM BLETHAME

AnHoTtanus. Vccinemyss TpaaWLIMOHHYIO KyIbTypy W 00mecTtBo BreTHama, ydé€Hble OTMEUaroT
3aMCETHYIO HEOAHOPOAHOCTD, HAJIMYUC KOHTPACTUPYIOIIUX JICMCHTOB, KOTOPLIC KaXKyTCA HGFI/I6KI/IMI/I, a yacTo
" YCTAapCBIIMMU BO BLETHAMCKOM COLMUAJIBHO-KYJIBTYPHOM KOMILICKCE, a4 TAKKE B peJIPIFPIO3HOI>'I JKU3HU U
ITOJIMTHYCCKOM OHaJIore.

I/ICHOHB?,YSI MHOT'OYUCJICHHBIC CBUACTCIILCTBA, ONMMPAsACh HAa KPUTUKY U IMOJIEMHUKY C BLETHAMCKHUMU U
3apyOeKHBIMU YIEHBIMH, aBTOP CTaThH IMOKA3BIBAET, YTO BO BheTHaAMe KOHTPACT M COYETaHUE, TUXOTOMHUS U
PaBHOBECUEC HE BO3HHUKAIOT MEKIAY ABYMSA 4ETKO O4YE€PUYCHHBIMU CUCTEMAMHU, paCCMAaTpHUBAEMBIMU KaK JBa
Hapoja, JBa Kjacca Wiu JBe IuBWiIn3anuu. CyIiecTBYIOIas OCHOBa HW3HA4YalbHO (hOpMHUpPOBajiach W3
IIUPOKOTO CIIEKTPA MPUPOIHBIX, TeorpaUIecKuX U KyJIbTYPHBIX YCIIOBHI.
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BBenenune

BberHaM pacmosiokeH Ha MOJIyOCTPOBE B IOr0O-BOCTOYHOM 4acTHM A3uMH, Ha MOOepexbe
Bocrouynoro mopsa® Tuxoro okeana. [Ipuposa cTpaHbl BKIIFOYAET J1€CA ¥ PABHUHBI, TOPHI U OCTPOBA.
OTO M cO3/4aeT JBONCTBEHHOCTH IMOJIyOCTPOBA, COEIMHSIOIIEIO0 MOPE U CYIIY, YTO COOTBETCTBYET
JBOMCTBEHHOCTH MOJENIN «OTKPBITOCTH — 3aKPBITOCTb.

B Takux npupoAHbIX yCIOBUSX Ha MPOTSKEHUU BCEM BHETHAMCKOM MCTOPUU B OOIIECTBE U
KYJIBTYype COEIMHMUIIOCH U CMEIIAJOCh MHOXECTBO Pa3IMYHBIX 3JIEMEHTOB, OOBEAMHEHHBIX I10
NPUHIUIY JIBOMCTBEHHOCTH M OalaHCUpoBaHUS. MHOTME HSKOHOMHYECKHE, MOJUTHYECKHE,
COLMAJIbHBIE M  KYJIbTypHble (EHOMEHBl XapaKTEepHU3YIOTCS  JIyaau3MOM, HMEIOT JIBE
IIPOTUBOIOJIOKHBIE APYT APYry CTOPOHBI, HO B TO € BpeMs IONOJHSIOT APYr Apyra, Oyaydu
nepereTéHHbIME, Kak Quinocodekue noHatus uns (f2) u an (), u Texyunmu, kak soda (i)
[Nguyén Vin Kim and Nguyén Manh Diing 2015]. JIao-u3sI ckazan: «B IToane6ecHoii HeT HHUEro
msrye u ciabee Bojbl. Ho HUUTO M3 yCTOWYMBOrO, KPEMKOTO U CHIBHOTO HE MOXET MOOeAUTH ee.
CornacHo 3TOMY HET HMYEro, 4ToObl MOTJIO U3MEHUTH ciefytoniee: "Crnaboe modexIaeT CHIBHOE,
Msirkoe mooexaaet TBepaoe"» (mep. A.E.JIykbsiHoBa) [JIykesnos 2000: 205].

Kpome Toro, BreTHam pacmnonoxeH B TpPOMHKaX C XapKUM, BIKHBIM U JIOXKJIHBBIM
MYCCOHHBIM KJIUMAaTOM, IJie KOI/Ia-TO CYIIECTBOBala OOMIbHAsI PACTUTEIbHOCTh JOUCTOPHUECKOTO
Cynpamanna (3ouackuii peruon) (cBoero poga Atmantuaa FOro-Bocrounoit Azun) [Oppenheimer
1998]. [IpupoaHbie ycaoBus CITOCOOCTBOBAIM paHHEMY BO3HUKHOBEHUIO 3€MIICICIIHUS, TPUBEIIIEMY
K OpOILIaEMOMY PHUCOBOJACTBY. MOXHO cKa3aTh, 4YTO BbeTHaM — 3TO CIAMSHHME ABYX LIMBWIN3ALMM,

! Mesxnynapoasoe Hazsanue — FOxHo-KuTaiickoe Mope.
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paccMaTpUBaeMbIX KaK KyJIbTYpHBIC KOHCTAHTBI — «[Jusuruzayuu pacmumensrnocmuy [Gourou 2003]
U «BooHoul yusunuzayuu» — 1 OKa3aBIIUX ITyOOKOE BO3/EMCTBUE HA MHOTHE aCIIEKThl COLUAIBHOM,
KYJIBTYPHOH M TyXOBHOM KH3HU BbETHAMCKOI'O Hapo/a.

Takue mnpupogHBIE YCIOBUS M cpela OOMTaHUS CO3JaId OOIIYI0 IICHXOJOIMYECKYIO
XapaKTePUCTUKY: U3MEHYUBOCTh U MSTKOCTb, HO B TO K€ BpeMs U CHUJIa, KaK y 60oul. U 6o0a crana
OCHOBHOH II€HHOCTBIO, «KYJbTYPHOM KOHCTAHTOI», BCIEACTBUE YErOo B CO3HAHMM M IIOBEJICHUU
BbETHAMIIEB CIIOXKMIACh (uiocodus: «KuBsS B THIKBE, CTAHOBUIIbCA KPYIibiM. JKuBs B TpyOKe,
CTAHOBUIILCA JTIMHHBIMY» 2 (MOCnoBHIA). Ha IIpOTSkeHnH BEKOB «BHETHAMIIBI OTOXKIECTBIIAIN CBOE
COILIMATIbHOE MPOCTPAHCTBO, TEPPUTOPUATILHYIO OOIIHOCTh U POAUHY C 8000u. I WX colMambHBINA
CIIEKTp HNOCTENEHHO PACILUPSUICS, HAYMHAsA ¢ JoMa — /[om, pOACTBEHHUKH, COCEIU 110 OOLIMHE — JI0
crpausl — Cmpanay» [Tran Qubc Vuong 2000: 42]°.

Bo Bpemena wmonapxuu wumnepatopsl (Takue kak Yan Hre ToHT) W BbheTHaAMCKHE
MHTEJUIEKTyanbl-koHpymanusl  (Hanpumep, Hryen UYail) oOpamanu BHUMaHHE Ha 3TH
MIPOTHBOIOJIOKHOCTH, HO OOBSICHSIIN MX PA3TUINEM MEXKAY STHUIECKUMHU TPYIIIAMH U KyJIbTypaMu
Boernama u Kurtas u ropopuiin, 4yto «y Kaxxaou ctpansl u Cesepa, u FOra ecte umnepaTop, U HET
HEOOXOIMMOCTH MOAPAXKATH APYT APYry» [Str quan tridu Hau Lé 1985: 151] unu «opbl i peku ObuTH
pasznenensl, Tpaguuuu IOra u Cesepa Toxke Obuin pasHeiMu» (Binh Ngo Dai Cdo. V5 Kif,
Benukoe Bo33Banue 06 ymupoTBopeHun Y) [Str quan triéu Hau Lé 1985: 282].

BoerHamckue u 3apyOekHble yu€HbIE OOBSICHSIOT JIBONCTBEHHOCTh M YpPaBHOBEIHMBAHUE
pa3IMuUAMU MEXy BbETHAMCKUM U KUTAalCKUM KYJIBTYPHBIMHU COOOIIECTBAMM, KOI'/la BbETHAMIIbI
BOCIIPUHMMANH TocTyaaT « 7 [B] L1177 B3 77 & » (103KHBIi MMIepaTop IPaBUT B FOKHBIX 3eMJISX) KaK
aKIEHT Ha KJIACCOBOM XapaKTepe MpaBsiieil ¥ yIpaBisieMoi KyJIbTyp WA HCTOKAX 3eMIIEIEIIbYECKUX
U KOYEBBbIX LMBWIN3ALUHN, «BEIUKOW TPALULIMM» U «MAJIOM TPATULUN», «KHUTAWUCKOM MOIEIN»,
Mozenu Manoana 1 COUANbHOM PaccIOeHnr”,

[To3xke y BbETHAMCKHMX YUYEHBIX MOSIBUIOCH MHOKECTBO MHTEPIpPETALMN C Pa3HBIX TOYEK
3peHusi, U B HACTOSIIEE BPEMsl OHU BBLACIAIOT KaK COLUalbHbIE (DEHOMEHBI JIBE JTOMUHHUPYIOIINE
KyJIbTYpHI (3T0 Obl10 nonyisipHo B 1960-e u 1970-e roas! npu u3ydenuu ucropuu Beetnama) [Lich
su Viét Nam 1971] nnm o0bscHAIOT BCE (EHOMEHOM BO3JCHCTBHUS, «IIPEIOMIICHHs» B Ipolecce
3aMEHbl TPaJUIMOHHBIX KYJIbTYPHBIX YCTOEB Ha 3aMMCTBOBaHHBIE W3 JPYTUX KYyJIbTYp, 4TO U
npoucxoamio mexay Kutaem u Beetnamom [Phan Ngoc 1994]. OnHu aBTOpHI BBIAEIAIOT pa3Tudus
mexy FOrom u CeBepoM Ha OCHOBE HEraTHBHOTO U MO3UTUBHOTO (uitocodckoro mpinuieHus [Kim
Dinh 1973] unu cymiectBoBaHMsl ABYX LMBHUIU3ALUN — 3€MIIEJEIBUECKUX OOILIECTB U OOIIECTB
xouesoro tuma [Tran Ngoc Thém 1996]; rpyrue 0TMEUalOT 4epThl JBOACTBEHHOCTH BhETHAMCKOTO
Hapoza [Dao Duy Anh 1938]. Psii yueHbIX cTpeMUTCS HHTEPIIPETUPOBATH BCE B LIEIOM MJIM 3aHOBO
Bcé ormcarth [Nguyén Thira Hy 2011] nim cchlmaeTcs Ha s3BIKOBBIE PA3THUMS: TOMUMO KHTAHCKO-

2 (TOT, KTO KHMBET C KaJeKaMH, HAY4YHUTCSI XpOMAThY.
3 B n ISR LI, n a n 0 i.E NN
MUCBMEHHOCTH XaHHOM ueporinud "nudc" (#5) umeer 3HaueHus "6oda", «cmpanay, «podunay HIE,
«rOCyZapCcTBO» L.
4 Kak 4acTh Bb€THAMCKOH HCTOPHH U KYJIBTYPHI (DaKTOP TBOHCTBEHHOCTH (DaKTUYECKH €IIE HE U3yUYeH, TOTOMY
YTO MEePUOAN3ALNUSI BheTHAMCKAS HCTOPHS PEPHIBACTCS, U B €€ M3YYCHUH OTCYTCTBYET aHAJHN3 psiaa mpobiem. Jpyrumu
cloBaMH, MpoOiieMa He MPOCIEekKEeHa B KOHTHHYYME HCTOPHYCCKOTO Pa3BUTHS. B 4acTHOCTH, OHA HE PacCMOTpPEHA C

TOYKH 3PCHUS B3aMMOJCHCTBHS KOHTHHCHTAJIbHON M MOPCKOHN IMBHIH3aIMii, KaK OOOCHOBAI B BBICTYIUICHHH Ha
koHpepennnu B Hsauanre 8 2005 1. B.M. Maspipun [Massipun 2015: 224-243].
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BhETHAMCKHX c1I0B than u thé (Teno) «than thé» (&%), Bo BbeTHAMCKOM SI3bIKE €CTh Ba C/I0Ba: minh
(Teno) u xac (tpym) «than xac» (&%), — JI. Kaapep cuuran, 4To TeIO YelOBEKA COCTOMT U3 JBYX
OT/ICIBHBIX KOMIIOHEHTOB: «TPYI» U «lyma» [Bf], «Iyma» MokKeT cyllecTBoBaTh cama Mo cebe,
OTJIEIBHO OT OMPENEIEHHOTO TeJIa U MOXKET IMO0YEPETHO BXOAUTh BO MHOTHE pa3Hbie Tena [Cadiere
1997].

Bo BpemeHa HaIMOHAIBHOTO CTPOMTENHCTBA B XOAY OBLIO MHOXECTBO MU(OB M JIETCH],
CBSI3aHHBIX C OUIYIIEHHEM COOOILIECTBOM CBOEH MPUHAAIEKHOCTH K MOpPIO M ocTpoBaM. Hampumep,
seren il moTtoMkoB Jlak JIonr Kyana u Ay Ko o Menike ¢ COTHeM 5111, U3 KOTOPBIX BBIIUIN CTO JIETEH,
WM O TOM, KaK IIPpU MOMOILK pacTeHusi HUHAUTO TaTyrpoBaiu teno. Mcropus o Hlon Tunb (ropHoe
6oxectBo) 1 Txton TuHb (BoHOE 6OKECTBO) — JIereHa, csizanHas ¢ mudom o norore (Hong Thiy),
kotopyto Han Kyok BBIOHI oxapakTepu3oBaj Kak COIEPKALIYI0 KOHLEIILUIO JIBOMCTBEHHOCTH U
Idyalu3Ma: ropa — BOa, O0or rop — Oor BOAB M T. A. B Ipyrom uccieoBaHUM OH TOSCHUII
«DJIEMEHTOM, COEANHAIOLINM T'OPY U BOJLY, ABIsAeTcs peka — giang (VL) wmm ha (7). Dot anemenT
YXOAUT B MOpeE, €ClIM CMOTpeTh Ha Hero co cTtopoHbl lOro-Boctounoit Aszuu. B obpatHOM
HampaBJIEHUU MOpE MJIET Ha3aja B peky u T. A. Uto kacaercsa BberHama, peka — 310 He (akTop
pasJielienus, a To, 4TO CoeauHseT 3aman 1 BocTok, rops! u Mope, Ay u Jlaka, ipakoHos u ¢eii [Tran
Quéc Vuong 2006: 14; Tran Qudc Vugng 2005: 78-79].

OcHoBpIBasich Ha paccyxaenun Pooepra Pendruima [Redfield 1956] o «Benmukoii Tpaauium
n «vamoit Ttpaguuun» B CeBepo-Bocrounoit AsuM, psa HcCleA0BaTelei-BbETHAMOBEIOB
(Anexcannp bapron Byncaiin, FO NHbcyHb) 00BACHSIN KyIbTypHBIE KOHTPACTHI YEPE3 COLUATBHOE
pacciioenue [Woodside 1971; Yu 1990]. Tamao Ymecao mpeamonoxui, uto KOro-Bocrounast Aswust
sBJsieTcsl eHTpoM muBmau3anmu [Umesao 2007]; Yapne3 XaiiaM MoJ4epKHYJ, YTO BbETHAMCKAsI
KyJbTypa W IIMBUIIH3aLUs TpeObiBaeT B kutaiickoir opoute [Higham 1989], u mo stomy mpusHaky
BreTHaM OTHECNH K IMBHIM3anUAM-catenmutam [Toynbee 2002]°. Hun JI. Jlxkeiimucon [Jamieson
1993] oObenuHMII BOCTOYHYIO (PHIocodrI0 C KUOEPHETHUKOM, TaK KaK CYUTAET, YTO TPATULIUS
BbETHAMCKOI'O 00IIECTBA SIBJIJIACH CUCTEMOMN, COCTOAIIEH U3 AJIEMEHTOB UHb (IHTPOINUS), KOTOpBIE
KOHTPACTUPYET C DJIEMEHTaMH siH (U30BITOYHOCTD ).

DCcTeTUYeCKHi BKYC BbEeTHAMIIEB TAK)KE MTPOSBISETCS B IBOMCTBEHHOCTH OTHOILIEHHS K CIIaBbI
(BHELIHOCTb) U PEaTbHOCTHU (XapaKTep): OHHU MPHUJIAIOT OOJIBIIOE 3HAUEHHE CIaBe, @ HE CYIHOCTH, K
peasbHOCTH U OyAyIIeMy: OHH YAENSIOT OoJiblile BHUMaHMs BellaM B HACTOSIIEM U YIYCKAIOT U3
BUJY NIEPCIIEKTUBY, COCPEAOTAUMBAIOTCS Ha (PUKCAIMH, a HE HAa IPUHATUU MEp MPETOCTOPOXKHOCTH. ..
[Tsuboi 1992; Vin Tao 1993; Cadiére 1997; Nguyén Vin Huyén 1993; Luong Puc Thiép 1944].

5 «CyurecTByeT Oonee OIM3KOE POACTBO MEXKIY KUTAHCKOW LMBHIM3AIHMEH, C OJHOI CTOPOHBI, U KOpEHCKOH,
SIIOHCKOW W BBETHAMCKOW NMBWIM3ALMSAMH, C JAPYrod. OTH TpU LMBWIM3ALUU OBUIM BJOXHOBJIICHBI KHUTaHCKOH
LIUBHJIM3aIMed, HO OHM pa3BWIM CBOM 3aWMCTBOBAHUS y KHTAalWCKOW NMBWIM3AIMM 110 CBOUM COOCTBEHHBIM
HaTpaBJICHUSIM, 9TO JOCTATOYHO OYEBHIHO, YTOOBI JaTh MM MIPAaBO OTHOCHUTHCS K OTACIBHBIM IMBIIIM3ALIUAM MOIKIIAcCa,
KOTOPBII MBI MOKEM Ha3BaTh “catesumramu’ ...» [Toynbee 2002: 61].

109



Brernamckue ncciaenosanus. Cepusi 2. 2021, Ne 2

B nmouckax PC€AJbHBIX 10Ka3aTEJbLCTB

B 3TOM mccnenoBaHuM BhETHAMCKasi KyJIbTYpa MOHMMAETCS KaK BCE LIEHHOCTH, CO3/IaHHBIC
BHETHAMCKHM HapoAOM® B MpOIleCcCe HAIMOHATBLHOTO CTPOMTENbCTBA. IIOHATHE «TpaIMIIHD»
OTHOCHUTCS K JUIUTEIbHOMY UcToprueckomy repuoay (1000 et moa KuTailCKiuM TOCIOZCTBOM TLTIOC
XI-XIX BB.). Ha camoM nene «Tpaauius» — pPacIUIBIBYATOE MOHSATHE C IIUPOKUM 3HAYCHHEM,
«Tpamunus 00JagaeT OJHOBPEMEHHO YCTOWYMBOCTBHIO M HCTOPHUYHOCTBIO. [IpeBHSISI Tpaguius
OTHOCHTCS KaK K OOMHOCTH, Tak W Kk kmaccy» [Tran Qudc Vuong 2000: 20]. Beernamckue
MCCIIIOBATENN TMOHMUMAIOT TPATUIMIO KaK MPOIUIOoe, Hecylnee B cebe Oojblle MOMOKUTEITbHBIX
[IEHHOCTEH, OHA SIBJISICTCS TOCIIEIOBATEIILHON, 3TO — YPOK, KOTOPBI HYXHO yCBOUTH, HacIlEAue,

KOTOPOEC HYKHO HpOHaFaH,I[I/IpOBaTBY.

Ilonepeunsiii cpes

Hcropuyeckn CIOXKHIOCH TakK, 4YTO BbETHAMCKHE OSTHHuYeckue rpynnsl Ha Cesepe,
paspacTasich, CMEIIMBAIUCH C APYTUMH 3THUYECKHUMHM TpyINIaMH — KOpeHHbIMH xkutenasimu lOra,
HanpuMep YaMaMu, TXbIOH[aMH U KXMEpaMH, B TO BpeMs )KUJIM BMECTE U IEPEHUMAJIH JIpYT Y Apyra
3JIEMEHTHI 00pa3a )KU3HU, NOBEACHHUSI, ICUXOJIOTMH U JIMYHOCTHBIX KauecTB. TakuM o0Opa3oMm, KHU3Hb
BbETHAMCKOI'O KOPEHHOI'O0 HAaceJieHUs MpojAoJDKajda JOMOJHSITHCS JJIEMEHTaMH, KOTOPBIMU
oomenuBatorcs FOr u Cesep. J[BoiicTBEHHOCTH packl ObLIa OCHOBOH JBOWCTBEHHOCTH KyIbTyp FOro-
Bocrounoii u CeBepo-Bocrounoit Azum.

[Toxnonenue 6orune-marepu Ha lOre, HanpuMep, Kak 4aCTb BLETHAMCKON KYJIbTYPbI B LIEJIOM
U F0)KHOM KyJIBTYpBl B YaCTHOCTH, TaK)K€ OTPa)kaeT ABOMCTBEHHOCTb. BiusHuEe MUCTOpUM sBISETCA
BaXHBIM MOTHUBOM (OPMHUPOBAHUSA OCOOEHHOCTH IOKJIOHEHHs OOrMHe-MaTepH, B TO BpeMs Kak
co00MIECTBO MHOTUX ATHUYECKUX TPYII, TAKHX KaK YaM, X0a, KXMEpbI, HACEJSIOIINX TOT paiioH,
JieNlaeT ATy OCOOEHHOCTh NpuMmedaTenbHOU. [lokioHeHHe OOTrMHSIM-MaTepsiM «TpEX M YEeTBIPEX
napcts» Ha CeBepe J0CTaTOUHO MOCIIEI0BAaTENbHO BO BCEX acleKTaX, 0COOEHHO YTO KacaeTcs CUCTEM
XpaMOB U IBOPLIOB, B TO BpeMs Kak Ha FOre cutyanuus nnas. CMenieHrue KyJbTyp STHUUECKUX TPy
OBbLIO BECbMa 3HAYUTENbHBIM M OTPA3UIIOCh BO MHOTHX acrnekTax. OueBUIHbIE — 3TO MPOUCX0XKIEHUE
CTaTyu OOTMHHM U CHCTeMa XpaMoB M JBOpLOB. Murpupys Ha FOr, «oHu [00rHHS U GOrMHSA-MaTh|
IIPUHECIIN CBOIO CTApYIO BEpy M MOMAIM MOJ BIUSHHE KYJIbTYpHOIO OOMEHA C XKHUTEISIMHU CTpPaHBbI,
4TO MPHUBENO K Pa3HOOOpa3Hio KynbTyp u BepoBanuii» [Ngo Pirc Thinh 2009: 38, 39].

C TouKM 3peHus KyIbTyphl IIEpBbIE KOPEHHBIE XKUTEIN JpeBHEro Brera copmuposamich Bo
BpeMsl BOBHUKHOBEHUS rocyapcTBa Bannanr—Aynak, KoTopoe U3BECTHO Kak OoJiblIasi KyJbTypHas
TeppuTOpHs, BKIFoUaromias 1[3saHans [{1FH] B Kurae, KORTHHEHTANbHBIE YacTH U ocTpoBa® crpan
IOro-Bocrounoit A3uu. DTOT KynbTypHBIH pervoH o07ajaeT OOLMMHM YepTaMmH. TOJIMBHOE
PHCOBOJICTBO, POJIb CENBCKOM OOLIMHBI, MaTPUIMHEHHOCTh, AHUMUCTUYECKHE BEPOBAHMS U BEpa B
00XeCcTBO, OOPSIIbI U KYJIbTHI IJI0JJOPO/IUs, CE30HHBIE 3eMIIEIENIbUECKHE TPA3AHUKH.

® MMonsTHE «BHETHAMCKHUI HAPOJ» OTHOCUTCH K €IMHOM MOJMITHUYECKON HAIIMOHANBHON OOIIHOCTH, KOTOpas
MOOMIM30BaJIach U MOSBUIJIACH B UCTOPUH. [IpyrUMu ClIOBaMH, 3TO HOHITHE MCHONB3YETCs I 0003HaYeHHs Ipoliecca
HMHTErpaluy STHUIECKUX IPYII, KOTOPIA NOCTOSHHO PacIIUpseTCs ¢ TEYEHUEM BPEMEHH.

" Kak npaBuiio, «Tpajuiis» — 3TO ONBIT OOpLOBI HAIMM 3a BEDKMBAHHE, OOOOLIEHHBIH B IEHHOCTSX U
nepeaaBaeMblil U3 TIOKOJIEHUSI B TOKOJIEHUE.

8 TlousTHe «aBCTPOA3HATCKHil» B KyJbType MOXKET ObITh M3BECTHO 0oJjiee WIMPOKO, HEM IIOHATHE
F0’)KHOA3UATCKUH B SI3bIKE. OHO BKJIIOYAeT ABCTPOHE3UIO.
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Co Bpemen rocnoactBa Kuras BbheTHaMCKas KyjibTypa ObUla JOMOJHEHA KYJIbTYpOM
(CeBepo)-BocTouHoii Asnm, KoTopas yxomuT KopHsmu B Ceseprblii Kurait®. EE ocHOBHBIC
XapaKTePUCTHKU OTHOCITCS K KIACCHUYECKOMY KOH(YIHMAHCTBY M TOCIHOJCTBY IaTpHapxara,
OIOpOKpaTHH U KHUTAWCKOro muchbMma. BHeapeHue u MHTerpanus 3J€MEHTOB BOCTOYHOA3UATCKOM
KYJIbTYpbl B KYJIbTYPYy KOPEHHBIX FOKHOA3MAaTCKUX JTHOCOB Ha TeppuTopuu BreTHama
OCYIIECTBISUIUCH Yepe3 aJanTaluio K 4y>KOW KyJIbType Kak MPUHYAUTENBHO, TaK U T0OPOBOJIBHO.

JIBOMCTBEHHOCTb MPOSBUJIACH B COCYILECTBOBAHWU M CMEHICHUH OTHOCHUTEIBHO THOKHX
F0’KHOA3UATCKUX PENTUTUH (TaKUX, KaK HApOJAHbIE PEIUTHH, OYAIU3M U JA0CU3M) C KOH(YIIMaHCTBOM,
KOTOpPO€ HOCWJIO JorMaTuyeckuil xapakrtep B Bocrtounoit Asum. B memom Bo Bbername
KOH(YIIMAaHCTBO BCErJa CYUTAIOCh OPTOJOKCATbHOW HIE0JIOTHEH TrocyaapcTBa (YHpaBisieMOro
BEICIIMME  Ki1accamu/knaHamu)®’. OJHAKO OHO JOKHO OBIIO COCYIIECTBOBATh C APYTHMH
HEOPTOJIOKCATbHBIMU BEPOBAHUSAMU U yCTyNaThb UM MECTO, KaK MPOTUBOBECY B HUJEOJOTUU (ITO
IPOsIBIIsIETCs B (heHOMEHE «TpeX penuruii ogHoro Kops» (=2 [E & — Tam gido dong nguyén)*.
Pa3nooOpasue TpaauIIMOHHONW BbETHAMCKON CpeIbl IyXOBHOIO CO3HAHUSA HMEJO IIUPOKOE
pacnpoCcTpaHEHHUE U MOCTETIEHHO MPUHSIO0 (opMy Iyanu3ma.

B pe3ynbraTe KoHQyIIMaHCTBO BO BheTHaMe mpeTeprieno 3HauuTeIbHbIe U3MEHEHUS U CTaJIo
0osee THOKMM U MSTKUM I10 CPAaBHEHUIO C MIEpBOHAaYaIbHBIM BapuanToM. KoHdynnanckas KyiabTypa
U IUTEepaTypa MosSBUIKCH U cocyliecTBoBaiu ¢ ¢onpkiopom (B XVII-XVIII BB.). CraryTHOE 1IpaBO
rocy/apcTBa COCYHIECTBOBAJIO C OOBIYHBIM HPAaBOM, OOBIYasIMU JI€PEBHH, JOTOBOpaMH U
cornameHusiMu. Bo BeeTHame HuKOrna He ObUIO PENUTHO3HOTO (paHaTH3Ma U MOHOMOJMUCTUYHOMN
KYJIBTYPBI U HAEOTOrUn 2,

W3BecTHO, 4TO B JOKTPHUHAX KOH(YIIMAHIIEB, MAaCTEPOB J[39H U JAOCOB IEPBOCTEIICHHOE
3HaYEHHUE MPUJAETCs IPUPOJIE, B HEW 0OHAPYKUBAETCS TPAHCIICHIEHTHOCTD, MTO3BOJISIONIAS JIIOASIM
BBIATH 3a mpesenbl obbyieHHoctH [Tran Dinh Sir 2005: 103]. JIuTepaTypHble IPOM3BEICHHS
CTaHOBSTCA OoJyiee KAHPOBBIMH M Pa3HOOOPa3HBIMHU IO COJEPXKAHUIO M HAEAIM. DTO CO3Jal0
paszHooOpasue B nutepatype nepuoja Jle — Yunp (konery XVII — nagano XIX B.)". PasBuBanmcek
KaK rocyJapCcTBeHHas (TpaaULIMOHHAs) IUTEPATypa, TaK U OOIENPUHSTHIE INTEPATYPHBIE KAHPHI.

® [To MHEHHIO COBPEMEHHBIX Y4eHBIX, Bocrounas Asus Bkmouaer Cesepo-Bocrounyro Asuio u IOro-
Boctounyro Asuto. B mpommom Boctounas Aszus 6puta cuHOHUMOM CeBepo-BocTouHoi Asum ¢ TpeMs OCHOBHBIMH
KyJIbTypamu/nuBuian3anusiMu: Kuras, Sinonnn u Kopew.

10 Kon@ynmaHncTBO — 5TO MONMTHYECKAs U CONMAIbHAS JOKTPUHA/TEOPHS], JOKTPUHA COLMAIBHBIX IPABHII, @ HE
penurus. C TOYKM 3peHUs] HayKH KOH(YIMAHCTBO SIBISICTCS DPENUTHEH B CMBICIE «IPOTOKOJA» KOH(YIMAHCTBA,
MIOKJIOHEHUsI OcHoBaTenmo — KoHQyIHio, HA OCHOBaHMM YETO OHO BO3BEICHO B «PEJIMIHIO», HA CAMOM K€ Jiesie
KOH()YIIMaHCTBO OTJIMYAETCS OT OyAM3Ma, NCilaMa MITH KaTOJINIH3MA.

1= 20 [ J& oTHOCATCS K TPEM HaNpaBIEeHUAM MBICIH, TOKTpUHAM, Qpunocodun (KOH(YLHAHCTBO, JA0CH3M)
u penmuruu (OyAau3M) ¢ UX 3HAYMTEIHHBIM BIHMSHUEM BO BheTHame. OJHAKO TEHTPAIbHBIM U HauOOJee Ba>KHBIM
HaTpaBJIeHHEM B KyJIbType, TOJINTHKE ¥ OOIIECTBEHHON KU3HHU OBIIO TOKJIOHEHHE MIPEeJKaM U HAIlMOHAJIBHBIM T€pOsM.
JIBOWCTBEHHOCTh 37I€Ch 3aKJIIOYacTCd B MPEBPAIICHHH KOH(YIMAHCTBA B HWHCTPYMEHT mpaBieHusa. OHO ObLIO
MOIM(HUIMPOBAHHO B PEITUTHIO, TOKJIIOHEHHUE MIPEKaM MHOTIa pacCMaTPUBAIIOCH KakK Bepa (TOAOBIIMHA CMEPTH KOPOJIei
XyHTroB OTMEYaeTcsi B HAlMOHAIBHOM Macmitade, a OOr-IOKpOBHTENb JEPEBHU IIOYMTAECTCS HA YPOBHE CEJIbCKOM
o6muHbI), vHoraa — %4 [F] Jii u BBIEyMOMSHYTBIE HAPOIHbIE BEPOBAHUS PACCMATPHBAIMCH KK PEJTHTHSL..

12 B 310T MEpHO B OOLIECTBE COCYIIECTBOBAIM KOH()YIMAHCTBO, OY/UIM3M, JA0CH3M U XPUCTHAHCTBO, YTO B
LIEJIOM CO3/1aBaJIO aKKYJIbTYPALUIO U IIPUBEJIO K Pa3HOOOPA3HIO BbETHAMCKON KYJIBTYPBI.

13 C cepemunbl XVI 1 10 konna XVIII B. BoeTHaM ObLi pas/elieH Ha jBa pernoHa: 1) JJaHrHroail uMnepaTopos
Jle (GecnpaBHBIX) — MOTYIECTBEHHOTO NpaBurTes Ynnb u 2) Jlanrqonr npasureneit Hryen.
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B stor nepuon yxe He Obuto TopaocTi «CraaBHoro ayxa quHactuu Yaw» (Hao khi BPong A)
14" nyxa matpuotmsma B 60pbOe ¢ MHOCTPaHHBIMU 3aXBaTdukaMu. JIIOAM MeHbIIe JyMaad o CBoeit
T00BM K pOJMHE M BO3BPALLAIUCh K CAMbIM OOBIYHBIM JesaM. VHIUBUABI BIEPBbIE CTaJIH
LEHTPAJIbHBIMU TEPCOHAXKaMU JIMTEPaTypHbIX Npou3BeneHuil. OOnanas QyHKuuedl oTpakxeHus
JeUCTBUTENBHOCTH, JINTEPATYpa 3TOTO MEPUOJIa PEATUCTUYHO U B CATUPUYECKOM KIIFOUE OTpakaa
BBIPOKICHUE TOCTIO/ICTBYIOIIUX KJIACCOB OOILECTBA.

Yro KacaeTrcs HKOHOMHUYECKON MJEITEIBbHOCTH M JKOHOMHUYECKHUX OTHOIICHHH, TO
COCYILIECTBOBAIM JBa 3JEMEHTA: TOCYJAapCTBEHHAss M YacTHash COOCTBEHHOCTb, I'OCYIapCTBO M
cenbcKkas oOumHa. [IbITasich ympaBiATh CENbCKUMHU SKUTEISIMH, OIOPOKPATHUECKOE TOCYAapCTBO
HNOJICP)KUBAJIO  TOCYAAPCTBEHHYIO  SKOHOMHKY, YCHJIMBAJIO  3JEMEHT TOCyIapCTBEHHOU
coOcTBeHHOCTH. Best 3emits opuunanbHO nNpuHauIekana UMIEpaTopy U B popMe rocyjapcTBEHHON
3eMJIM BblIENsIachk oOumMHaM. ['ocynapcTBEHHBIM OpraH HENmOCPEACTBEHHO YIPABISUI (epMami,
HOJISIMU U IUTaHTalMsIMU. ['ocy1apcTBO Takke co34a10 MaHyQaKTypbl/pyAHUKU U YIIPABIISIIO UMH Ha
OCHOBE LIEHTPAJIN30BaHHOM CUCTEMBI IPOMBIIIJIEHHBIX KJIACTEPOB U MOHOMOINH BHEIIHEW TOPTOBIIH.

Tem He MeHee B CTpaHE CyIECTBOBAI U UIpall BXKHYIO POJIb YACTHBIN CEKTOP SKOHOMMKHU.
Cro/1a OTHOCUJIUCH KPECThSHCKUE MTOABOPHS, TOMAIIHUE PEMECICHHbIE MACTEPCKUE, TOPTOBHIE JTaBKU
B TOPOJAAX, TOProBasi ACATEIBHOCTb, OCYIIECTBIIsIEMast OTIEIbHBIMH JIMIIaMU Ha PBIHKAX, B Gopme
TOPIOBJIM HA JJaIbHUE PACCTOSHUS BIOJb PEK M B NMPHOpEKHBIX pailoHax. B memnom rocynapctso
MHOTI'0 pa3 B ONPEAEICHHON CTENEHU IPU3HABAIO U IPUHUMAIIO 3TOT YACTHBIN CEKTOP 3KOHOMHUKH.
OnHako OHO BCE ellle €ro KOHTPOJIUPOBAJIO U HE MO3BOJISUIO €My PACTH U BBIXOJIUTH U3-110]] CBOETO
KOHTPOJIS.

B nonuTuyeckoM 1miaHe BO3HUKAET ONPEIEIEHHOE PaBHOBECUE MEXAY IBOPOM M CEIbCKOU
JEIEHTPATN30BaHHONW aBTOHOMHOW OOIIMHHOW CHCTEMOMW, KOTOpasi OTYACTH COAEprKaia JIEMEHTHI
JI€MOKpaTHUH.

[Tpu cucteme camMOynpaBlIeHUs CETLCKUX OOILIMH KPECThsIHE UMEU ONPEeIEHHBIN CTaTyC U,
BO3MO>KHO, ObUIH OoJiee CBOOOIHBI, YeM >kuTenu 3anaaHoi EBpornbl B HauanbHbIN nepuoa CpeaHux
BeKkoB. Xa Ban TaH momdepkHys, 4yTO B UCTOPUU TPAIUIIMOHHON BHETHAMCKOW JepeBHH OOJIbIlast
ceNbCKasi OOIIMHA J0JIF0€ BpeMsl CYIECTBOBaja MapajuleIbHO C CENbCKOM OOIIMHOM, M MPH 3TOM
cenbCcKasi OOIIMHA He PeBpallaach B OOJIBIIYIO CENIbCKYIO OOILIMHY U AEPEBHs He IiepepacTaja camy
ce6st [Ha Vin Tan 2007].

[IpaBuTens o0magan abCOMOTHON BIACTHIO, HO B TO K€ BPEMsI OH BCeria 3a00TUIICS O JIFOIAX
B (TIATPUAPXATEHOM JyXe», 9TO MOKHO Ha3BaTh «THOKOH Tupanueii» [Nguyén Thira Hy 2011]. D10
OOBSICHSIET, TIOYEMY B MPOILIbIE CTOJETHUS HEKOTOpbIE 3amajHble MUCATENd, CTOJKHYBIIMCH C
TPaJULIMOHHBIM BbETHAMCKHUM OOIIECTBOM, AaBad €MY pa3Hble U NPOTHBOPEUMBBIE OILIEHKH.
HexoTtopble u3 HUX cuuTalu ero «k&cTkou aukTarypoin» [Finlayson 1826: 382], npyrue xBamuium
KaK «4yJIeCHBIH CTEPEOTHID», HO B YCIIOBHSX <«9KCTpEeMalbHOM nemokpatun» [Boissiére 1890: 64—
65]. ByunbeBo cumrai, 4To «B OOIIECTBE AHHama CYIIECTBOBaJla CMECh BJIACTU M JAPArolEHHBIX
cB00om» [Bouillevaux 1874: 479].

HaGmronatenpapiii Xa Ban Tan mnpenmonoxun HalIWdue CBSI3W MEXAY aBTOHOMHUEH U
nemokpatueil. Ha paHHux sTamax cenbckoil OOIIMHE Takke ObUIM HpuUcyllud Oojiee WM MEHee
JIEMOKpAaTUYECKHE YepThl, SBJSABIIMECS HAcleAHeM KJIaHOBOM oOmuHBL. TeM He MeHee Mo Mepe

14 NMyx nunactuu Yan (SFH).
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OBICTPO Pa3BHBABILETOCS IPOLECCa PACCIOCHHS, KIACCOBOTO M HEPAPXUUECKOTO paseieHHs U
00pb0OBl MEXIy COLMAIbHBIMM IpYyNIIAMH JI€PEBHSA yTpaTWiIa Kakue Obl TO HHU ObLJIO 4YepThl
JIeMOKpaTuu. BpIcmine Kiaccel B JEpEeBHE YacTO MBITAIUCh OTPE3aTh CEIbCKYIO OOLIMHY OT
rocyJapcTBa, 4ToObl HE MONACTh MOJ €ro IpPaBJIEHHE U KOHTPOJb. ABTOHOMUS, IPOTUBOCTOSIIAS
JIeMOKpaTuu, youia nocieaso. Ilarpuapxar Toxke ObL1 BEUHBIM BparoM JeMokpaTtuu. Berpeua B
JIMeHXOoHT ObLIa BBIPRKEHUEM TPATUIIMOHHON JIEMOKpPATHH, XapaKTEPHON ISl CeIbCKOW OOIIMHBI.
Berpewa mpomsonuia Kak pa3 B TO BpeMs, KOrja Co3HaHHWE Oojiee IIUPOKOTo cooOliecTBa
MIPEBOCXOIUIIO CO3HAHME CeNIbCcKoi 00mmHbI [Ha Van Tén 2007].

Uro kacaeTcs o0IiecTBa, ABOWCTBEHHOCTb MPOSIBISIETCS B TOM, YTO MEPAPXUUECCKUN PEKUM
COCYILIECTBYET CO CIUIOYEHHBIM COOOILECTBOM, «OOILIECTBOM HMEPAPXMUYECKHM U PaBHOIPABHBIM»
[Germain 1994: 61]. B cBoeilt 0OCHOBE TpaJIMIIMOHHOE BHETHAMCKOE OOIIECTBO B IJIAHE COIMAILHOM
U TOJUTUYECKOM ObLIO Oojiee MepapXU4ecKuM, YeM CTpaTUu(UUIUPOBAHHOE OOLIECTBO B CMBbICIIE
IIPOM3BOJICTBA U YKOHOMUKHU. Bee mroay 3aHMMaln onpenesiéHHOE MOJI0KEHUE Ha NePAPXUUECKON
JIECTHMIIE, KOTOpasi TUIATEJIbHO PEryJupoBajach 3aKOHAMH U TPAAULIMOHHBIMU OOBIYasiIMHU, TO €CTh
«Homo Hierarchies» [Dumont 1967].

C npyroit CTOpOHBI, PAaBEHCTBO B THOKOM OOIIECTBE ¢ OOJIBIION COMATBHON MOOMIBHOCTHIO
He peAKocTh. Pa3zaua rocyjapcTBEHHOM 3eMITN KaXKIOMY JKUTEINIO0 JEPEBHU B MHTEPEcaX IKOHOMUKHU
OTYACTH CIIOCOOCTBOBAJIa COLMAIBHOM cHpaBeyiuBocTH. Meron otbopa Oropokpatuu 4depes
9K3aMeHbl 00ecHeuuBaJl PaBEHCTBO HA ONPEACIEHHOM YPOBHE M BEPTUKAJIbHYID MOOMIIBHOCTbH
MeX Ty colmanbHeIMu criosmu [Nguyén Thira Hy 2011].

Hcmopuueckuti nooxoo

B XI-XIV BB. B 0OCHOBE COLMAIbHO-KYJIBTYPHON CYIIHOCTH [laliBbeTa JIeKaIo0 CMELIEHUe
KynbTyp lOxHOW u BocTrouHoil A3uM, Nmpu 3TOM MPEANOYTEHHE OTAABAJIOCH HKHOA3HATCKOU
cnenuduke. [IposBreHneM 3TOro ciayuia Onuparomascs Ha MOJAAHHBIX MOJUTHKAa MOHApXHH,
ABTOHOMMS — CaMOYIIPaBJICHHE HA Celle, MONMTHKA TepruMoctu K «Tam gido dong nguyény» (mpu
COXPAaHEHUHU OpHEHTalus Ha OyAau3M), cMelleHne (obKIopa U TOCYAapCTBEHHOM KynbTypbl. Kak
IIPOKOMMEHTUPOBAJ COBPEMEHHMK, Hapon /JlaiiBbeTa B OTOT NEPHOJA «BCE €IIE COXPAHSI
TpaJMIUOHHbIE 0ObIYAN, HE 3HAN O KHTaiicKoil My3bike 1 oOpsagax» [Tran Nghia 1972: 112-113].
ITpu nunactum Ilozguue Jlu, a ocobeHHO B mepuoa npapieHus YaH, mociae OKOHYAHHS CypOBOIO
BpemeHu «B XIII B. ykpenuicst HallMOHAJIM3M M HAMOJIHUI OyJ/iM3M HOBBIM Jyxom» [Ha Van Tan
2005: 290].

IIpn nunactum Jle Illo, cnenyromel TMHACTHN MOCIE MUHCKOM OKKynanuu B Hagase XV B.,
KynbTypa JlaliBbeTa u €€ CTpyKTypa TpaHCOPMHUPOBAIUCHL W OKa3aJUCh IOTJIOLIEHBI
BOCTOYHOA3MATCKOW KyJIbTYypOoH (B YaCTHOCTH, KUTAMCKOil), ocOOEHHO B Iepuoj mpasieHus Jle
Txanp Tonra. IIupoko pacnpocTpaHseTcss NOJIUTHKA IPOCIABICHUsI IPABUTENSA, MOHOIOJIU3M
OIOpOKPAaTHYECKOT0 TOCylapcTBa, KOTOPOE B 3HAUMUTENBHOM CTENEHHM BMEIIMBAJIOCH B CEIBCKYIO
Ku3Hb. KOH(YIIMAHCTBO HOMHHAJIBHO SBJSUIOCH €IMHCTBEHHOM WAEOJIOTHEH, YTO Hapyllalio
KyJIbTYpHBIH OanaHc.

XVI-XVIII BB. 66111 HAaNIOJHEHBI TPOTUBOPEUHSIMH U TIEpEMEHAMU, KOTOPbIE 03HaMEHOBAIIN
yHajoKk MOHAapXMM M  MOHOTEeM3Ma KYyJIbTypbl, BEpHYB TOCJIE€IHEH JBONCTBEHHOCTb.
CounokynbTypHble 35eMeHThl HOKHOW A3MH, HOCHBIIHWE MOANOJBHBIN W HEOPTOIOKCATbHBIN
XapakTep, BO3POJWINCH, CTAIM Pa3BUBATHCS U JOCTUTIIM OajlaHca C 3JIeMEHTaMH BOCTOYHOA3HaTCKON
KyJIbTYpbl (KOTOpBIE COXpaHSIM JAOMUHUPYIOLIEE IIOJOKEHHWE, HO BO MHOIMX OTHOILIEHUSX
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MOJIBEPIIIMCH JETpajallii U U3MEHEHHUsAM). ['ocyaapcTBO mepenuio K MpoBeIeHHI0 Oosee THOKon
MOJINTUKU U COIVIALIAJIOCh MJITU Ha YCTYIKH CEIbCKOM oOmuHe. BHOBB mosiBuiics ¢peHomen «Tam
gido dong nguyén». HapoHas Ky/IbTypa BO3POIMIACH H CPOCIACh ¢ KOHDYIIMAHCKO#H KYJIBTYPOIi.

B To Bpems couumHeHHs, HalHMCaHHbIE KUTAMCKUMHU ueporiaudamu, ObUIM TOJIOCOM
JIOMHHMPYIOIMX KJIACCOB U HCIIONb30BAIUCH B CyJle U HA OCIK3aMEHaX, TeKcThl Ha Home (T-VF)
UCIIOJIb30BAJIMCh B OCHOBHOM JUIsl OOLIMX HYXJ B CHUCTEME CelIbcKOW oOImmMHBL. Takum oOpazom,
MOSIBJICHNE MMHCbMEHHOCTH HOM O3HAMEHOBAJIO PA3BUTHE HALMOHAJIBHOI'O CaMOCO3HAHUA. DTH JiBa
THUIIA JIUTEPATYPBI OYyT AOMOJHATH APYT ApYra U CO3aAyT 3aKOHUEHHYIO CPETHEBEKOBYIO CUCTEMY
BbETHAMCKOI JmTeparypsl [Tran Pinh Str 2005: 103]. B 1663 r. mpasurens Ynup Tak m3gan
Pexomenoayuro, cocrosBuryto u3 47 craTeil HpaBCTBEHHBIX oy4eHui. B 35-if ctatbe yka3piBaercs,
YTO MeYaTaTh pa3pernraeTcs TOIbKO KOHPYIIMAHCKHE KHUTH, B TO BPEMs KaK BCE BUIBI OYITUHCKHAX
KHHT, «/[ao Oe y3un» W KHUTU HA SI3bIKE HOM OBLIH 3ampernieHsl k nedatu [Hoang Xuan Viét 2006:
80]. ITo3xe nmpaButens Ynab KbIOHT pa3pemm y1aauTh MHOTHE KHUTH, HAIMCAHHBIE TMCHbMOM HOM
[Dinh Gia Khanh 2006: 162].

Takxum 00pa3om, 3anPeTUTENbHBIN 3aKOH B MOJIb3Y KOH(YIIMAHCTBA SICHO MMOKa3bIBAET, UTO B
TOT Tepuoj ObUIM MOMYJSPHBI KHUTU O cenbckod obmuue. Ha XVII-XVIII BB. nmpuxoautcst muk
MONYJSIPHOCTH NMHCbMEHHOCTH HOM C TakKUMM TUIIMYHBIMU Hpou3BeAeHUsMHU, Kak «[loa3usa B
KkpacuBoM neiizake» (Giai canh himg tinh pht) Hryen Ba Jlana, «Kano6sr congatku» (Chinh phu
ngam) B nepesoje Joan Txu JJuem, «Kanoba neopuosoi ciayxanku» (Cung oan ngam khuc) Hryen
3s Txuey u T. a. [Tran Dinh St 2005: 103].

Ecnu roBopuTh O COIMANBHOW CTPYKType, KOH(YyIUAHCKas OIOpoKpaTvs Obuia TIaBHOMN
CHJIOM, TTeCTOBABIICH BOCTOYHOA3MATCKYIO KOHPYIIMAHCKYIO KYJIbTYPY KaK «BEIUKYIO TPaIULHION,
UCTUHHOW K€ KYIbTYypOH CelbCKOW OOIIUHBI SBISANAch «Majnas Tpaguius» HOxuol Aszun. A.b.
Byacaiin Beicka3zan MHEHHUE, UTO «B CTapble BpeMeHa BO BbeTHamMe MaHIapHHBI ObUIH TaKUMU K€,
KaK KUTaliCKUe€ MaHJIapUHbI, B TO BpEMs KaK KpPECTbSIHE MOXOAWJIM Ha MaHjaapuHoB u3 IOro-
Bocrounoit Azuun» [Tsuboi 1987: 182].

B nepsoii nosnouHe XIX B. mmneparopsl aquHactun HryeH moneITamuch BOCCTAaHOBUTH
rOCIIOJICTBO BOCTOYHOA3UATCKOM KOH(YIIMAHCKON KYJIBTYphI, YTOOBI CO3/1aTh OCHOBY JJIsi THPAHUU
[Qudc st quan triéu Nguyén 2002]; oqHAKO IOMBITKA OKa3adach OTHOCHTEIbHO Hed((hEeKTHBHOM
[Phan Huy Lé 2012]. 1o XIX B. umneparopsl nuHactu HryeH, ocooenHo Munb Manr, ¢pakTudecku
TBITAIMCH BOCCTAHOBUTh CYHCKOE KOH(YIMAHCTBO KaK «BEPY B OPTOJOKCATLHOE yueHue» (4% B £
). C momomipro KOH(YIHAHCKOTO dK3aMeHa IMHACTUS pactpocTpanuna uaetpykuun (115, necsars
HacTaBJIeHU) cpeu Macc. TeM He MeHee 3TO YUeHHUE YK€ YTPaTHIIO CHITY ¥ TPECTHK M0 CPABHEHUIO
¢ XV B. DT0 OBUIO TOCTKPU3UCHOE KOH(YIIMAHCTBO, XapaKTEPH30BABILEECS BBISIBICHHBIMU
npoOeaMu, CKyITHBIM TBOPYECTBOM, IOTMaTUYHOCTHIO, OTCTAIOCTHIO U KOHCEPBATUBHOCTHIO. B 3T0
BpeMsi KOH(QYLHaHCKas MJIEOJIOTHUSA MpeBpaTWiach B TOPMO3 OOIIECTBEHHOro pa3BuTusi. B
MYJIbTUKYJIBTYPHON >KU3HM COXPAHWIACh JIBOMCTBEHHOCTh M OallaHCHpOBaHUE, HO OOIIECTBO
3aCTBIIO B KPH3HCE, UTO CIOCOOCTBOBAIIO BTOPXKEHHIO (paniry30B [Nguyén Manh Diing 2016].

B 1ieioM 1BOMCTBEHHOCTH OTpa)kaeT Kak pazIudue Mojeseil U CYIIHOCTH, TaK U UX CIHUSHUE
B TPaJHUIMOHHONW BBHETHAMCKOW COIMOKYIbTYPHOWU >KU3HU. BbeTHaMmckas Owopokparus ObLia
MOTHBHPOBaHA TEOPETUYECKOM MOJEIBI0O BOCTOYHOA3UATCKOM KYJIBTYPBl, OCHOBY KOTOpPOH
COCTaBIIsLIa KECTKAsI MJCOJIOTUSl U TOJUTUYECKas CHUCTEMa, TECHO MEPEIIETEHHBIE C pealbHOU
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KHU3HBIO, SKOHOMHUKOU, KyJIbTYpPOid, KOTOPbIE OTHOCWIIMCH K FO’KHOA3UATCKOW KYJIbType 0 001aaanu
THOKOCTBIO.

3akiaounTe bHbIE KOMMECHTApHUH

Ecnu He paccMarpuBarh NOJSIPHBIE HJIEW, MOXHO CHENATh BBIBOJA, 4YTO BbETHAaMCKas
TpaJULIMOHHAS KYJIbTypa — OTO OHMNOJSpHAas KyJIbTypa C JBOHHBIM COYETAHHEM CBOMCTB,
MHOTOJIMHEWHBIM TOBEJICHUEM, HAXOJIAIIAsACS Ha CTHIKE JBYX IMEPECEKAIOMIMNXCS KYIbTYpPHBIX
apeasioB. B »TOM cMbICiie KyJlbTypa HaxOJWUTCS €II€ HE COBCEM Ha TpaHUIIE WA HE COBCEM
pa3BHUBAETCS MO KAacaTeIbHOW B OTHOLIEHUH JIBYX KYJIbTYp, HO MPEOBIBACT B TOM 00JIACTH, T/Ie ITH
JIBE KYJIbTYphI IEPECEKAIOTCS U B3aUMOCBSI3aHbI.

TpagumoHnHas BeTHaAMCKas KyJIbTypa IMOPOK1aeT POCT Ha OCHOBE HCKOHHBIX (9HIOTCHHbIX )
AJIEMEHTOB M TOJIEPAHTHA B OTHOILEHUU BHEIIHUX (SPK30TEHHBIX) (PAKTOPOB BCeX TPEX PETMOHOB
azuarckoil nuBuiaM3anuu. B otHomenusx mexay CesepHoil u FOxHoi A3zueir BberHam, moMumo
MIPOYEro, SIBISETCS OAHOW M3 KOHEUHbIX Touek FOro-BocTouHO#l A3uM B KOHTakTax cO CTpaHAMH
Ceepo-BocTounoit A3un, KOTOpbIe HAXOJATCA B MTOYTH MTOCTOSIHHOM, JIABHEM U JOJTOBPEMEHHOM
B3auMmoeiicTBuu ¢ FOxxubpim Kutaem. 91a 0COOEHHOCTH JICKUT B OCHOBE JBOMCTBEHHOCTH CBOMCTB
BbeTHaMa B 00IIIECTBEHHOW U KYJIBTYPHOH 00nacTsax (HanOoJiee 3aMETHBIN ciiel 0OHAPYKUBACTCS B
CTpaHax B3aUMOBJIMSIHUS MOPCKOW M KOHTHHEHTAILHOW IIUBHIIN3AIIHH ).

JIBOMCTBEHHOCTh CTPYKTYpPBI TPAAUIIMOHHOTO BreTHaMa UCHBITHIBANIA YPABHOBEUIMBAIOILIEE
BIIUSIHUE JIBYX (DaKTOPOB — HO)KHOA3MATCKOTO HEOPTOJOKCAIBHOTO (OJBKIOpA U TOCYAAPCTBEHHOM
KynbTypbl CeBepo-BocTouHoii A3un. 3Tu pakTopsl COCYIIECTBOBAIN Ha BCEX YPOBHSIX COIMAIILHOM
OOIIHOCTH HACEJICHHUS, BKIIIOYas HALIUIO, IEPEBHIO, CEMbBIO, a TAKXKE OT/IEIBHBIX JIUI — OT UMIIEPATOpa
Y MaHJApPUHOB JI0 JI€PEBEHCKOTO JtoAa. [IpucyrcTBre ABOMCTBEHHOCTH — JIBYX BBIIICYHNOMSHYTBIX
(dakTopoB, 0e3yclIOBHO, HE BcerJa (PUKCHUPOBAIOCh, HO B KaXIbli HCTOPUUYECKHM TEPHOJ
HaJMYECTBOBAJ ONPEACIIEHHBIN JUANIa30H MTPUCTIOCOOJICHHS M Pa3JIMYHbIE HIOAHCHI.

Ha camom nene QBONCTBEHHOCTH, MPUCYIIAsl IBYM OTACIbHBIM CUCTEMaM, TAKUM KakK B
CTpaHbl, /IBa KJjlacca WU UBWIM3AIMU, HE XapaKTePHU30BaAJIaCh TOJIBKO MPOTUBOIOIOKHOCTHIO HIIH
TOJBKO COYETAHHEM DBJEMEHTOB, HO B KaXKJOM CHCTEME HAJIMYECTBOBAJIO HEKOE CMEIIEHUE
3JIEMEHTOB, KOTOpBIE TPYIHO OTIAEIUTH JApPyr oT Japyra. CTpPYyKTypbl, XapaKTepU3YIOLIuecs
Iyaau3MOM, POHUKAIH APYT B IpyTra U MPUXOAIN B TAPMOHUIO IPYT C IPYTOM, 00pazys «eIMHCTBO
B pa3zHOOOpa3um» U coxpaHss 0coOble YCTOWYUBBIE OTHOIICHHS, HE JOCTUTABIINE SKCTPEMATbHBIX
3HaueHui. [loaTOMYy KyJIbTYpHBIA CKAa4OK C MPUHIMIHAIBHBIM W3MEHEHUEM IEJbIX WHCTUTYTOB,
noaoOHbIl Peneccancy B EBpornie wiu nepuony Moiiasu B AAnonuu (pecmaspayusi M»iio3u), Ob1
HEBO3MOKEH.

B xozme mocTpoeHus MpoIBETAIONMICH U CYACTIIMBOM CTpaHBI, HAIIEIEHHON Ha YKpeIUIeHHe
KYJIBTYpPHBIX IIEHHOCTEH M ycuiieHHeM BbeTHamckoro Hapona [Dang Cong san Viét Nam 2021] B
YCIOBUSIX TTI00ATBHON MHTETpAINK, Ayallu3M B KyJIbTYpe HTPaeT OYeHb OJIArompuUsTHYIO poib. B
mo00i TPYAHOW CHTyaluu, eciu B €€ TPEoJOJCHHH YYacTBYeT HapoJ, MaKCHMAalbHOE
WCIOJIb30BaHUE TPATUIIMOHHBIX [IEHHOCTEH, HAPSIY C MOTUTHYECKON PEIIMMOCTBIO CIIOCOOCTBYET
JIOCTH>KEHHUTO KOHSUYHOH I1EITH.
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Nguyen Manh Dung
THE DUALITY IN A TRADITIONAL VIETNAM REVISITED

Abstract. In doing research on the traditional culture and society of Vietnam, scholarship
notes the perceptible characteristics of heterogeneity, the existence of contrasting elements which
seem to be inflexible, often sclerosis in the Vietnamese social and cultural complex, even religious
life and political dialogue?

With such rich and dimensional manifestations, on the basis of criticism and debates with
Vietnamese and international scholars, the purpose of the article is to emphasize the fact that in
Vietnam the contrast and the combination of the above-mentioned duality, dichotomy and
counterbalance do not occur between two clear-cut systems considering as two people, two classes,
or two civilizations. The existent base had originally from a wide range of elements of natural,
residential and cultural conditions.

Keywords: duality, tradition, Vietnam, culture, history, religions.

For citation: Nguyen Manh Dung. (2021). The duality in a traditional Vietnam revisited.
Russian Journal of Vietnamese Studies, Series 2, 2: 108-128.

Introduction

As a peninsula and in the Southeast corner of Asia, toward the East Sea? of the Pacific Ocean,
Vietnam includes all regions: forest, plain, coastal, sea regions. This has created the duality for the
peninsula linking the sea and the continent, which corresponds to the duality of open-close behavior.

With such natural conditions, Vietnamese history, society and culture have integrated and
mixed of many different elements, gathered in a mode of duality and counterbalance. Many economic,
political, social, cultural phenomena have dualities or two sides which opposite each other, but at the
same time complementing each other, intertwining with one another like the philosophy concept of
yin (F2) and yang (%) and being flexible and smooth like water (3%;) [Nguyén Vin Kim and Nguyén
Manh Diing 2015] "There is nothing in the world more soft and weak than water, and yet for attacking
things that are firm and strong there is nothing that can take precedence of it; for there is nothing (so
effectual) for which it can be changed" [Lukyanov 2000: 205].

Additionally, Vietnam is located in the monsoon tropics, hot and humid, rainy, which once
exist a large vegetation of the prehistoric Sundaland (Sundaic region) (as Atlantis of Southeast Asia)
[Oppenheimer 1998]. The natural condition facilitates an early agriculture that leads to wet rice
agriculture. It can be said that Vietnam is the convergence of two civilizations considering as cultural
constants "Civilisation du végétal™ (Vegetation civilisation) [Gourou 2003] and "Water civilization".
The imprints of these two civilizations have deeply reflected on the aspects of social, cultural and
spiritual life of the Vietnamese people.

Such natural conditions and habitats have created a general psychological characteristic that
is flexible and soft in behavior but also as powerful as water. And water become a core value, a

! Internationally named "South China Sea".
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"cultural constancy", creating the behavior and the philosophy "Live in a gourd, you grow round.
Live in a tube, you grow long"? (proverb) in the mind and the behavior of the Vietnamese. Over the
centuries, "Vietnamese identified their social space, territorial community and homeland with water.
And their social spectrum gradually expanded, starting from house — House, relatives, communal
village neighbors to the country - Country" [Tran Qubc Vuong 2000: 42].3

During the monarchy, the emperors (such as Tran Nghé Téng) and Vietnamese Confucian
intellectuals (Nguyén Trai typically) paid attention to those opposites, but regarded it as differences
between two ethnicities and cultures of Vietnam and China, and said that "every country of the North
and the South has an emperor, there is no need to imitate each other" [Str quan triéu Hau Lé 1985:
151] or "The mountains and the rivers were divided, the tradition of the South and the North were
also different" (Binh Ngo Dai Céo - “F-5% Ki% Great proclamation upon the pacification of the Wu
[Str quan triéu Hau Lé 1985: 282].

To explain the duality and the counterbalance, Vietnamese and international scholars think
that there have been differences between Vietnamese and Chinese cultural community when
Vietnamese perceived "Fd B LI F75 " (the Southern emperor rules the Southern land), an
emphasis of the class nature of the ruling and ruled culture, or an origin of the agriculture and nomadic
civilizations, "great tradition™ and "little tradition”, "Chinese model”, Mandala model and social
stratification®.

Later, Vietnamese scholars have many interpretations derived from different perspectives, and
emphasize the social class of the two dominant cultures (which was popular in the 1960s and 1970s
with Vietnamese histories) [Lich su Viét Nam 1971], or explain them by the phenomenon of
difference, "refraction™ in the process of cultural acculturation between China and Vietnam [Phan
Ngoc 1994]... The following authors who emphasize the differences between the South and the North
by a negative and positive philosophical thinking [Kim Binh 1973], or by two civilizations of
agricultural societies and nomadic societies [Tran Ngoc Thém 1996]; dual characters of Vietnamese
people [Pao Duy Anh 1938]. Some authors seek to interpret the whole, or re-describe [Nguyén Thira
Hy 2011]; based on the language expression (in addition to Sino-Vietnamese words which are "than"
and "thé" (body), or "than thé" [ E&#%], Vietnamese has two words: "minh” [body] and "xac" [corpse]
("than thé" and "than xac" [&7#%]), L.Cadiére argued that people’s body is structured two distinct
components, which are "corpse" and "soul" [3{], "soul" can exist alone, isolated from a certain body,
and can enter to many different bodies in turn [Cadiére 1997].

During the time of nation building, there are many myths and legends associated with the
communities’ consciousness of the sea and islands; for instance, the legends of the descendants of
Lac Long Quan — Au Co, with the story of the pouch filled with one hundred of eggs hatching to
hundreds of children, or taking the indigo plant to tattoo on the body. The story of Son Tinh (mountain
deity) — Thuy Tinh (water deity) legend related to the flood myth [Hong Thuy, Deluge], in which

2 "He that lives with cripples learns to limp"

% In Han-Nom script (3%0#), the homonymous word "Nuéc" () reflects dimensional meanings "water",
"country”, "homeland" 15, "state" %/

4 As a part of Vietnamese history and culture, duality factor actually is not clarified because the Vietnamese
history is interrupted in the periodization instead of problem analysis. In other words, there has not been a view throughout
its history. In particular, it is not considered from the point of view of the interaction between continental and maritime
civilizations, as V.M. Mazyrin made out in his statement at the Nha Trang conference in 2005 [Mazyrin 2015: 224-243].
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Tran Qudc Vuong believed that it contains the concept of duality and dualism between the mountain
— water, Mountain God — Water God etc. In another research, he further explained: "The element
connecting mountain and water is the river — giang (VL) or za (i]). This element goes to the sea if it
is viewed from the side of Southeast Asia. In the opposite side, the sea goes back up to the river and
so on. As for Vietnam, river is not a factor of division but the one connects the West and the East, the
mountains and the sea, between Au and Lac, Dragons and Fairies [Tran Qudc Vuong 2006: 14; Tran
Qudc Vuong 2005: 78-79].

Based on Robert Redfield’s argument [Redfield 1956] about "Great Tradition” and "Little
Tradition” in the Northeast Asian sphere, a number of researchers on Vietnamese studies have
explained the cultural contrasts through social stratification [Woodside 1971; Yu 1990]. In the
Southeast Asian space, Tadao Umesao supposed that Southeast Asia was a region of civilisation
[Umesao 2007]; Charles Higham stressed the Vietnamese culture and civilization in the Chinese orbit
[Higham 1989], or it was ranked in satellites civilizations [Toynbee 2002]°. Neil L.Jamieson
(Jamieson 1993) has combined Eastern philosophy with cybernetics when he thinks that the tradition
of Vietnamese society was a system consisting of elements of yin (entropy), which contrasts to the
elements of yang (redundancy).

The aesthetic taste of Vietnamese people also expresses the duality between the fame
(appearance) and the realness (character) (giving much importance to the fame rather than the
essence), between reality and the future (paying more attention to things at the present and missing
the prospect, focusing on fixing rather than taking precautions ...) [Tsuboi 1992; Van Tao 1993;
Cadiére 1997; Nguyén Vin Huyén 1993; Luong Durc Thiép 1944].

Seeking practical arguments

In this study, Vietnamese culture is defined as all of the values created by Vietnamese people®
during the process of national building. "Tradition” concept is to refer to a long historical period
(1,000 years under the Chinese domination and the period of time, 11th-19th centuries). In fact,
"tradition™ is a vague concept and has a wider connotation, "tradition has both stableness and
historicity. Ancient tradition has both community and class" [Tran Qudc Vuong 2000: 20]. For
Vietnamese researchers, tradition is understood as the past, carries more positive values in it (toward
positive dimensions), is coherent, a lesson to learn, heritage to promote’.

A cross-sectional view

Historically, when Vietnamese ethnic groups in the North were growing, they were mixed
with other ethnic groups, indigenous people originated from the South, for example, Cham people,
Thuong and Khmer people during the time living together and exchanging the lifestyle, behavior,
psychological and personality traits. Thus, Vietnamese indigenous elements continue to be

5 “There is a closer affinity between the Sinic Civilization on the one hand and the Korean, Japanese, and
Vietnamian Civilizations on the other hand. These three civilizations have been inspired by the Sinic, but they have
developed their loans from the Sinic Civilization on lines of their own that are distinctive enough to entitle them to rank
as separate civilizations of a sub-class that we may label ‘satellites’...” [Toynbee 2002: 61].

® The concept of “Vietnamese people" refers to a unified, multi-ethnic national community that has mobilized
and appeared in the history. In other words, this concept is used to indicate the process of ethnic groups’ integration,
which continually expands over the time.

7 Generally, "tradition" is the experience of a nation's struggle for survival that has been summed up in values
and transmitted from generation to generation.
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supplemented by the factors exchanged between the South and the North. The duality of race has
been the basis for the duality of Southeast Asian and Northeast Asian cultures.

The worship of Mother Goddess in the South, for example, a part of Vietnamese culture in
general and Southern culture in particular also expresses the duality. The element of history is an
important reason for forming this characteristic of the Mother Goddess worship while the community
of many ethnic groups such as Cham, Hoa, Khmer people in the area makes this characteristic become
remarkable. The worship of the Mother Goddesses of the Three and Four Realms in the North is quite
consistent in every aspect, especially in the system of temples and palaces while there is no such
situation in the South. The mixture of ethnic groups’ cultures has been very strong, which is reflected
in many aspects. The obvious ones are the origin of the statue of the Goddess and the system of
temples and palaces. When migrating the South, "they [the Goddess and the Mother Goddess] have
brought their old belief while being exposed to the influences from cultural exchange with the
inhabitants of the land, which created the diversity in the cultures and beliefs." [Ng6 Btrc Thinh 2009:
38, 39].

In terms of culture, the first natives of the ancient Viethamese were created during the time
creating Van Lang-Au Lac state, which is the South Asian foundation and is known as a large cultural
area comprising Jiangnan China, continents and islands® of Southeast Asian countries. This cultural
region owns common characteristics of the wet rice agriculture, village structure, matrilineality,
animist beliefs and divine belief, fertility rites and cults, seasonal agricultural festivals.

From the time under the China's domination, Vietnamese culture has been complemented by
the (North) East Asian culture which was originated from Northern China®. Its basic qualities belong
to the Classic Confucianism and the dominance of patriarchy, bureaucratic and Chinese script. The
introduction and integration of the East Asian cultural elements into the indigenous South Asian
culture in Vietnam were carried out through a process of culture acculturation both forcibly and
voluntarily.

The duality was shown in the coexistence and mix of the relatively flexible South Asian
religions (such as folk religions, Buddhism and Taoism) with Confucianism which is dogmatic in
East Asia. In general principle, in Vietnam, Confucianism has always been considered an orthodox
ideology of the state (ruled by upper classes/clans)'®. However, it has to coexist with and yield place
to other unorthodoxy like a counterbalance in ideology (shown through the phenomenon of “three
religions of the same root” [ =1 [FJ& — Tam gido dong nguyén]**. The diversity of the traditional

8 The concept of "Austro-Asiatique” in culture can be known more broadly than the concept of South Asia
concept in term of language, it includes the Austronesia.

® According to present-day scholars’ perspective, East Asia includes Northeast Asia and Southeast Asia. In the
past, East Asia was synonymous with Northeast Asia with three core cultures/civilizations: China, Japan and Korea.

10 »Confucianism" is a political and social doctrine/theory, a doctrine of social rule rather than a religion. Religion
viewed from scholarship is in the sense of the "Confucianism" script, worshipping the founder - Confucius, from which
it is raised to "religion™ but in fact unlike Buddhism, Islam or Catholicism.

1 =24 [H Ji is to refer to three streams of thought, doctrine, philosophy (Confucianism, Daoism), and religion
(Buddhism) with their great influence in Vietnam. However, the central and most important flow of thought in culture,
politics and society was the ancestor and national heroes worship. The duality here is to just turn Confucianism into a
ruling tool. It was upgraded to a religion, sometimes considering ancestor worship as belief (Hung King's death
anniversary - the national death anniversary at the national level and village's tutelary god at communal village level),
sometimes considering — %X [7 i1 and above-mentioned folk believes as religions.
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Vietnamese spiritual consciousness environment has spread out in a wide range and gradually
condensing into the mode of dualism.

As a result, Confucianism in Vietnam has been changed quite a lot and been more flexible
and bland compared to the original one. The Confucian culture and literature appeared and coexisted
with the folklore (in the 17th and 18th centuries). The statute laws of the state coexisted with the
customary law, the custom of the village, the result of treaties and covenants. In Vietnam, the religious
fanaticism or the monopolistic culture and ideology*? have never existed.

It can be seen that the doctrines of Confucian, Zen masters and Taoists together give
prominence to nature, and find the transcendence in there for human beings to transcend the ordinary
realms (Tran Dinh Sir 2005: 103). Literary compositions become richer in genre with variety of
content and ideas. This created diversity in the literature during Lé-Trinh period (from late 18th to
early 19th centuries).®® Both state literature (orthodox) and common literary genres were developed.

In this period, there was no longer the proud of “the Glorious Spirit of Tran dynasty” [Hao
khi Péong A],* the spirit of patriotism when fighting against foreign invaders. People thought less
about their big love but returning to the most ordinary things. People, individuals, became the central
characters in literary works for the first time. With the function of reflecting the reality, the literature
in this period provided a true reflection on the degeneration of dominant classes in the society in a
realistic and satirical way.

Regarding the economy activities and relations, there were two coexisting elements which
were public and private ownerships, the state and the communal village. While trying to managing
villagers, the bureaucratic state thought highly of the state economy, strengthened the element of state
ownership. The entire land officially belonged to king and under the form of a state land allocated to
citizens. The state division directly managed the farms, fields and plantations. The state also
established and operated workshops/basements with the central industrial concentration system and
the regime of monopoly of foreign trade.

However, the private economy in the country still existed and played an important part. This
included fields in villages, home-based craft workshops, shops in urban areas, trading activities done
by individuals and within the markets, forms of long-distance trade along the rivers and coastal areas.
In general, the state admitted, and accepted this private economic sector to some extent for many
times. Nevertheless, the state still controlled and prevented it from growing bigger and going beyond
the control of the state.

Politically, the counterbalance is made between the court and the villages’ decentralized
autonomous public system, which partly contained democratic factors.

With the self-governing village community system where farmers had a status, in terms of
freedom, they have possibly more freedom than those in Western Europe at the beginning of the
middle age. Ha Vian Tan has stressed that in the history of traditional village of Vietnam, for a long
time, super-village community existed in parallel with village community, without that village
community expanded into a super village community, or village became country[Ha Vin Tén 2007].

12 In this period, there was a combination of Confucianism, Buddhism and Taoism, along with Christianity in a
society, which generally created a cultural acculturation, resulting in the diversity of Vietnamese culture.

13 From mid-16th century to late 18th century, Vietnam was divided into two regions: i> Dang Ngoai of the L&
King (powerless) — Trinh powerful Lord and ii> Pang Trong of the Nguyén Lords.

14 The spirit of the Tran dynasty [ #].
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King had the absolute authority, but at the same time, he always cared about people's lives
with the “patriarchal spirit". It can be said that it is a "flexible tyranny" (Nguyén Thira Hy 2011). That
explains why some Western writers in the past centuries, when exposed to traditional Vietnamese
society, had different and conflicting assessments. While some of them reviewed that it was the "harsh
dictatorship™ (Finlayson 1826: 382), others praised it as "the marvelous stereotype™ but in the
"extreme democracy" [Boissiére 1890: 64—65]. Bouillevaux said: "In the society of Annam, there was
a mix of power and precious freedoms" [Bouillevaux 1874: 479].

Attentively, Ha Vin Tan has suggested the relationship between autonomy and democracy.
In the early stages, village community also carried more and less democratic elements which were a
heritage of a clan community. Nevertheless, along with the strong process of stratification in the
countryside, the class and hierarchy division and the struggle among those social groups, village lost
all democracy. Upper classes in village often came to cut off the village community with the country
community in order to escape its rule and control. Autonomy which opposed democracy, killed
democracy. And patriarchy was also an eternal enemy of democracy. Tran dynasty's Dién Hong
Meeting was an expression of traditional democratic element of the communal village. The meeting
was just happened at the time when the consciousness of the community surpassed the one of the
village community [Ha Van Tan 2007].

As for society, the duality shows in the way that a hierarchical regime coexists with a cohesive
community, "a society that is both hierarchical and equal™ (Germain 1994: 61). Basically, the
traditional Vietnamese society was more socially and politically hierarchical than a stratified society
in terms of production and economy. Each individual landed a certain position in the hierarchy ladder,
which is meticulously regulated by law and traditional customs, which is a "Homo Hierarchies"
[Dumont 1967].

On the other hand, the community equality of a flexible society with a lot of social mobility
can find somewhere. The regime of public land distribution to each village member partly facilitated
social justice in term of economy. The method of selecting bureaucracies through examination
ensures equality at a certain level and advancement between social strata [Nguyén Thira Hy 2011].

A historical approach

In the 11th to 14th centuries, the Great Viet [DPai Viét, Kjl]'s social-cultural structure was
based on the mixture of South Asia — East Asia, favoring the South Asian characteristics. Its
manifestation is the citizen-centric policy of the monarchy, the autonomy — self-governing of the
villages, the policy of tolerance towards “Tam gido dong nguyén" (although it was still leaned toward
Buddhism), a mixture of folklore and state culture. As a messenger/witness commented the people of
Dai Viét during this period "still maintained traditional customs, do not know about Chinese music
and rites" [Tran Nghia 1972: 112-113]. Under the Later Ly dynasty [255]], especially during the
Tran dynasty, after the harsh time was over, "nationalism was grown in the thirteenth century and
gave a new spirit to Buddhism” [Ha Van Tan 2005: 290].

Under the Lé So dynasty (#]%2&), the following dynasty of the Ming China dynasty, in the
15th century, Pai Viét's culture and cultural structure were transformed and immersed into East Asian
culture (Chinese culture was the one to follow), especially under the reign of Lé Thanh Tong. The
Lord-praising policy is highly promoted, the bureaucratic state tended to specialize in monopoly,
deeply intervened in village life. Confucianism nominally was the only ideology and broke the
cultural balance.
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The 16th to 18th centuries filled with contradictions and fluctuations, which marked the
decline of monarchy and cultural monopoly, brought back the duality to the culture. The social-
cultural elements of South Asia which had been underground and unorthodox recovered, developed
and hold a balance with the elements of East Asian culture (which still retained the dominant position,
but had fallen degradation and metamorphosis in many ways). The state also had more flexible
policies and accepted to make concessions to the village community. A phenomenon of "Tam gido
dong nguyén" re-appeared. The folk culture rose up and intertwined into the Confucian culture.

At that time, if the compositions in Chinese characters were the voice of the dominant classes
and were used in the court and for examinations, the writings in Nom script [“-1#] mainly used for
the common need of the village community system. Therefore, the appearance of writings in Nom
script marked the development of national consciousness. These two types of literature would
complement each other to create a complete medieval Vietnamese literature system [Tran Dinh St
2005: 103]. In 1663, Lord Trinh Tac issued A Recommendation which consists of 47 articles of moral
education. Its 35" article indicates that it was only allowed to print Confucian books while all kinds
of Buddhism Books, Dao De Jing and books in Nom script [Hoang Xuan Viét 2006: 80] were
forbidden. Later, Lord Trinh Cuong let many books in Nom script to be removed [Dinh Gia Khanh
2006: 162].

Thus, it also means that the prohibition law to protect the Confucianism clearly shows that
many books of village community were popular during that period. The period between 17th and 18th
centuries is the peak period of Nom script with such typical works as "The poetry in a beautiful
scenery” [Giai canh hitng tinh phi] by Nguyén Ba Lan, "Lament of the soldier's wife" [Chinh phy
ngdm] translated by Poan Thi Biém, "Complaint of a Palace Maid" [Cung oan ngdm khiic] by Nguyén
Gia Thiéu and so on [Tran Binh Sir 2005: 103].

In comparison with the social structure, if the Confucian bureaucracies were the main one
nurturing East Asian Confucian culture as the "great tradition”, South Asia's "little tradition"” was the
true culture of village community. A.B.Woodside had perspective when saying that in the old days
in Vietnam, the mandarins had used to be the same as Chinese mandarins while the peasants had been
like the Southeast Asian one" [Tsuboi 1987: 182].

In the first half of the 19th century, Nguyén emperors attempted to re-establish the dominance
of the East Asian Confucian culture to make a basis of thought for a tyranny (Qudc sir quan triéu
Nguyén 2002); however, it was relatively ineffective [Phan Huy Lé 2012]. Prior to 19th century,
Nguyén emperors, especially Minh Ménh, in fact attempted to restore Song Confucianism in the way
of "Belief in orthodox learning" [52Er£2%]. With the Confucian examination facilitation, the dynasty
disseminated the instructions (--f%, ten admonitions) in the mass. Nevertheless, this doctrine no
longer had the strength and the prestige in comparison with the one in the 15th century. It was a post-
crisis Confucianism, revealed lacunas, exhausted creativity, dogma, backward and conservativeness.
The Confucian ideology was at the time transformed into a drag on social development. In the multi-
cultural life, the duality and counterbalance continued to exist, but society became stagnant in the
crisis, facilitating the French’s invasion [Nguyén Manh Diing 2016].

In general, the duality reflects the difference as well as the fusion between the model and the
entity in the traditional Vietnamese social-cultural life. The Vietnamese bureaucracy which was based
on the theoretical model of East Asian culture consisting of stiff ideology and political system
intertwined with the entity-life, economy, culture which were flexible and belonged to South Asian
culture.
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Conclusion remarks

Regardless of extreme ideas, it seems to conclude that the Vietnamese traditional culture is a
bipolar culture with a dual ability, a multi-line behavior, located in the contiguous face (interface) of
two intersecting cultural circles. In that sense, the culture is not exactly at the marginal and tangent
lines between those two cultures yet, but in the area those are two overlapped and interlocked cultures.

The traditional Vietnamese culture gives birth growing from the foundation of indigenous
(endogenous) elements and tolerated external (exogenous) factors in all three regions Asian
civilization. In the North-South Asian relationship, Vietnam is also one of the terminus of Southeast
Asia in contact with Northeast Asian countries whose most frequent, early and long-term
communication is with South China. This feature creates Vietnam a dual capacity on culture and
society (most imprinted in the sea or continent oriented country).

The duality of the traditional Vietnam's structure has been given the counterbalance of two
factors: the factor of South Asian unorthodox folklore and the factor of Northeast Asian culture of
the state. These factors coexisted in every social community levels including the nation, the village,
the family, as well as the individual from the king and the mandarins to the village people. The overall
mixture of the duality in the structure between the two aforementioned factors certainly was not
always fixed, but there was a certain range of adjustment and different shades through each historical
period.

In reality, the dualistic contrast and combination did not occur between two separate systems
such as two nations, two classes or civilizations, but mixing with each other in a system and it is
difficult to separate them. The structures of dualism penetrated into each other, harmonizes with each
other, "unity in diversity" but not developing to extreme point to keep special stable relationships.
Therefore, it cannot create a cultural leap to fundamentally change the whole institutions like the
"Renaissance" period in Europe or the Meiji period of Japan (Meiji Restoration).

In the process of building a prosperous and happy country, promoting cultural values and
Vietnamese people's strength (Dang Cong san Viét Nam 2021), the dualistic cultural characteristics
play a very favorable role in the global integration. The maximum exploitation of traditional values
together with a political determination, whatever difficult situations in which the people's share
contributes to the ultimate end.
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